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	Introduction: The Greater Glory of the New Covenant

	Now if the ministry that brought death, which was engraved in letters on stone, came with glory, so that the Israelites could not look steadily at the face of Moses because of its glory, transitory though it was, will not the ministry of the Spirit be even more glorious? If the ministry that brought condemnation was glorious, how much more glorious is the ministry that brings righteousness! For what was glorious has no glory now in comparison with the surpassing glory. And if what was transitory came with glory, how much greater is the glory of that which lasts!

	Therefore, since we have such a hope, we are very bold. We are not like Moses, who would put a veil over his face to prevent the Israelites from seeing the end of what was passing away. But their minds were made dull, for to this day the same veil remains when the old covenant is read. It has not been removed, because only in Christ is it taken away. Even to this day when Moses is read, a veil covers their hearts. But whenever anyone turns to the Lord, the veil is taken away. Now the Lord is the Spirit, and where the Spirit of the Lord is, there is freedom. And we all, who with unveiled faces contemplate the Lord’s glory, are being transformed into his image with ever-increasing glory, which comes from the Lord, who is the Spirit. (2 Corinthians 3:7-18; Bolded portion is used on the cover, verse 17b)

	There is a veil that still rests over the hearts of many sincere believers today. It is not a veil of unbelief, for they love the Lord, but it is a veil of the Old Covenant. It is a subtle, persistent filter that causes us to view our relationship with God through the lens of transaction, obligation, and fear, rather than the lens of finished work and freedom. Nowhere is this veil more opaque than in the area of our finances. For generations, the church has been taught that the foundation of financial faithfulness is a practice rooted in the Law of Moses: the tithe.

	The purpose of this book is to gently lift that veil so that we may look with unveiled faces at the surpassing glory of the New Covenant.

	We must acknowledge that the modern practice of tithing on income is a tradition that has drifted far from its biblical moorings. It is a practice that began not as a universal command for all of the Lord’s people, but as a specific taxation system for one specific nation, the Theocracy of Israel. It is important to note that the Law given to Moses regarding tithing was later modified by rabbinic tradition, or in other words, by human leadership.  Jesus rebuked these types of modifications saying, “You have let go of the commands of God and are holding on to human traditions.” (Mark 7:8). It is often justified by supporters of tithing in pointing to the patriarch Jacob, yet we forget that Jacob’s vow was a conditional negotiation—a promise to give ten percent only after God had blessed and protected him—rather than a command to give ten percent as a prerequisite for blessing. Over time, what was once a mechanism to feed the Levitical temple servants, to celebrate joyfully at mandated festivals and care for the poor in an agrarian society has been transformed by human invention into a rigid monetary requirement for Israel and eventually to the New Testament believer.

	But we are called to something higher. The Apostle Paul reminds us that the Law was a ministry of condemnation and death—not because it was evil, but because it was a standard we could never meet, engraved on cold stone. In contrast, the New Covenant is the ministry of the Spirit, written on living hearts. It brings righteousness, life, and freedom.

	If we truly believe that the New Covenant is "more glorious" than the Old, we must ask ourselves why we would retreat to the shadows of the Old regulations to govern our giving. Just as we no longer offer the blood of bulls and goats to atone for sin, and just as we no longer travel to a physical temple in Jerusalem to observe the Feast of Tabernacles, we are no longer bound to the legalistic requirement of the tithe. To cling to the tithe is to cling to the fading glory of Moses when the surpassing glory of Christ has already come.

	This book is a journey through that history and into that freedom. We will examine the origins of the tithe and how it morphed under the religious leaders of the Second Temple era. We will look at the inauguration of the New Covenant through the death and resurrection of Christ, which fulfilled the Law and rendered its civil regulations obsolete. Most importantly, we will discover the principles of New Covenant giving. This is not a call to give less, but a call to give differently. We are invited into a life of divinely led stewardship, where we do not merely tip God a percentage of our income, but where we steward one hundred percent of our resources to honor Him.

	Where the Spirit of the Lord is, there is freedom. It is my prayer that as you read these pages, the veil will be taken away, the burden of the Law will be lifted, and you will step into the joy of generous, Spirit-led giving. Let us leave behind the fading glory of the obligation and step into the ever-increasing glory of grace and the freedom we have gained in Christ.
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Section 1: The False Teaching



	


Chapter 1: The Plea for Regular Tithing

	If you have walked with the Lord for any length of time, or if you have simply attended church services with any regularity, you are likely familiar with a certain rhythm in the life of the congregation. There comes a season, perhaps in the fresh start of January or the harvest focus of the autumn months, when the pastor pauses a regular exposition of Scripture to address a topic that touches every family in the pew. The mood in the room shifts slightly, becoming a mix of earnest seriousness and encouraging challenge. The subject is stewardship, and specifically, the biblical mandate to return a portion of our income to God. For many believers, this is a moment of rededication, a time to align their finances with their faith and to trust God with the "firstfruits" of their labor. We have all heard the heartfelt plea that tithing is not merely a financial transaction, but a spiritual barometer indicating where our treasure truly lies.

	The teaching is presented with clarity and conviction: God is the owner of everything, and we are merely managers of the resources He has entrusted to our care. Psalm 24:1 reminds us that "the earth is the Lord’s, and everything in it." From this foundational truth, we are taught that God asks for a specific portion back—not because He needs our money, for He owns the cattle on a thousand hills, but because we need to give it. The standard set before us is the tithe, a word that literally means "a tenth." It is widely taught across modern evangelical churches that giving ten percent of one’s gross income for the greatest blessing, or sometimes softened to at least net income for a lesser blessing, to the local church is the starting line of biblical generosity. The message is often accompanied by the reassuring and familiar slogan, "You can't outgive God," reminding us that our obedience in this area opens the door for God’s involvement in our financial lives.

	This instruction is rarely delivered with a heavy hand of condemnation; rather, it is offered as a key to unlocking spiritual freedom and blessing. We are encouraged to view the tithe as "holy to the Lord" (Leviticus 27:30), a set-apart portion that acknowledges God as our source. The logic presented is consistent and compelling: just as we give God the first part of our week by worshiping on Sunday, we give Him the first part of our income to sanctify the rest. The local church, functioning as the spiritual storehouse where we are fed and cared for, is identified as the rightful recipient of this ten percent. By giving to the specific place where we worship, we support the staff who shepherd our souls, maintain the facilities where our children learn about Jesus, and fund the ministries that reach our community. It is framed as a partnership in the gospel, a tangible way to say, "I believe in what God is doing here."

	To support this practice, teachers and pastors often take us back to the very beginning, showing that the principle of the tithe predates the Law given to Moses. We are directed to the life of Abraham, the father of our faith, to see that tithing is a universal response of a heart touched by God’s grace. In Genesis 14:18–20, after a great military victory, Abraham was met by Melchizedek, the king of Salem and priest of God Most High. Scripture records that "Abram gave him a tenth of everything." This powerful example is used to demonstrate that tithing is not just a Jewish legal requirement but a natural reaction of gratitude from a man of faith. If Abraham, who lived hundreds of years before the Ten Commandments, understood the need to give a tenth, surely we who live under the grace of Christ should do no less. This common theological defense for modern tithing rests on the actions of Abraham. Some pastors often cite the 'father of faith' (Romans 4:16) and his voluntary tenth as proof of an eternal spiritual principle.

	The narrative of the patriarchs continues to reinforce this pattern through the life of Jacob. When Jacob was fleeing from his brother and encountered God in a dream at Bethel, he set up a pillar and made a solemn vow. He promised that if God would be with him, watch over him on his journey, and provide him with food and clothes, then "of all that you give me I will give you a tenth" (Genesis 28:20–22). This passage is frequently cited to show that the desire to tithe is a mark of those who walk in covenant with God. Jacob recognized that every blessing he would ever receive would come from the Lord's hand, and his commitment to return ten percent was a tangible pledge of his dependence. In our modern context, this is applied to our own careers and livelihoods; we are invited to make that same covenant, trusting that as we honor God with the tithe, He will be faithful to watch over our journey and provide for our needs.

	Moving from the patriarchs to the prophets, the most famous and frequently utilized text in the entire discussion of Christian giving is found in the last book of the Old Testament. The words of Malachi 3:8–10 have echoed from pulpits for generations, often serving as the climax of the stewardship message. The prophet asks a piercing question: "Will a mere mortal rob God? Yet you rob me." When the people ask how they have robbed God, the answer is direct: "In tithes and offerings." The passage goes on to issue a challenge that is unique in all of Scripture, inviting God’s people to test Him in this one area. We are urged to "bring the whole tithe into the storehouse, that there may be food in my house," and to see if God will not "throw open the floodgates of heaven and pour out so much blessing that there will not be room enough to store it."

	For the believer sitting in the pew, this promise offers immense hope. We hear stories of families who were struggling to make ends meet, buried under debt and anxiety, who decided to take God at His word. They wrote the check for the tithe first, before paying the mortgage or the electric bill, stepping out in faith. The testimonies that follow are heartwarming and powerful: an unexpected check in the mail, a promotion at work, or simply a supernatural peace that allowed the remaining ninety percent to go further than the one hundred percent ever did. These stories serve to validate the teaching, proving to our hearts that God honors those who honor Him. The "storehouse" is seamlessly connected to the local church budget, and the "floodgates of heaven" are understood as God’s providential care over the tither's life and finances. It is a beautiful picture of a reciprocal relationship where obedience brings blessing and trust brings provision.

	Even as we look to the New Testament, the teaching on tithing is often reinforced by the words of Jesus Himself. In Matthew 23:23, while correcting the Pharisees for their hypocrisy, Jesus acknowledges their meticulous practice of tithing even their garden herbs—mint, dill, and cumin. He rebukes them for neglecting the "more important matters of the law—justice, mercy and faithfulness," but then He adds a crucial phrase: "You should have practiced the latter, without neglecting the former." This is widely interpreted as an endorsement of the tithe for the New Testament believer. Jesus, we are told, did not come to lower the standard of the Law but to fulfill it. If the Pharisees, in their legalism, were careful to tithe, how much more should we, who have been bought with the precious blood of Christ, be faithful in this basic discipline?

	The teaching on stewardship finds further support in the writings of the Apostle Paul, particularly as he instructs the early churches on how to handle their collections. In 1 Corinthians 16:2, Paul gives a practical directive: "On the first day of every week, each one of you should set aside a sum of money in keeping with his income." For many modern teachers, this establishes the pattern for the Sunday offering. The "first day of the week" corresponds to our Sunday worship, and the phrase "in keeping with his income" suggests a proportionate standard. Since the Old Testament clearly defined that proportion as a tenth, it is reasoned that the New Testament believer, having received the greater revelation of Christ, would naturally start at the same ten percent level. We are reminded that grace should never produce less than law; if the Israelites gave a tenth under the strict administration of Moses, surely the Christian, motivated by the love of Calvary, would not give less.

	Furthermore, the Apostle encourages the church in Corinth with the famous declaration that "God loves a cheerful giver" (2 Corinthians 9:7). While this verse emphasizes the attitude of the heart, it is often taught in tandem with the tithe, suggesting that the tithe is the objective standard of obedience, while the "cheerfulness" is the subjective manner in which we obey. The message is one of partnership and participation. When we give, we are told, we are not merely paying the church’s bills; we are investing in eternity. We are often reminded that our giving supports the "storehouse" of our day—the local church. This practical application links our checkbooks directly to the ministry that nurtures our families. It is explained that just as a family has household expenses—electricity, food, maintenance—God’s house has similar needs. The tithe ensures that the lights stay on for the Wednesday night prayer meeting, that the children’s ministry has safe equipment and curriculum, and that the pastoral staff can devote themselves fully to the ministry of the Word and prayer without the distraction of outside employment.

	This practical aspect of tithing is frequently framed as a privilege rather than a burden. We are invited to "give to a vision, not just a need." The vision is the Great Commission, and the local church is the primary vehicle God uses to accomplish it. When the offering plate passes, or when we set up our recurring online donation, we are participating in every baptism, every restored marriage, and every soul saved through the ministry of that church. The argument is made that if every member simply did their part and brought the full ten percent, the church would have more than enough resources to impact the community and the world. We hear the inspiring challenge that we are "blessed to be a blessing," and that hoarding our resources stops the flow of God’s grace through us. Tithing is presented as the mechanism that keeps our hands open, preventing the love of money from taking root in our hearts.

	Central to this plea is the testimony of the faithful. Pastors often share stories of individuals who were terrified to tithe, looking at their bank accounts and seeing no way to make the numbers work. Yet, they chose to obey God rather than their fears. The narrative usually follows a familiar and encouraging arc: the couple sat down at the kitchen table, prayed over their budget, and decided to put God first. They recount how, in the months that followed, their car didn't break down, their children remained healthy, or they found unexpected favor in their workplace. These stories resonate deeply because they speak to our desire for security and peace. The teaching assures us that while tithing is not a "get rich quick" scheme, it is a "get peace" promise. It is the assurance that we are under the canopy of God’s protection, and that He can do more with ninety percent of our income than we can do with one hundred percent on our own.

	This widely accepted teaching on the tithe provides a sense of structure and clarity for the Christian life. In a world filled with moral ambiguity and complex financial decisions, the ten percent rule offers a clear, black-and-white standard. It removes the guesswork from generosity. A believer does not have to wonder each month how much is enough to please God; the math is simple, and the target is fixed. This simplicity is often a source of comfort. It provides a tangible way to measure one’s spiritual temperature and to feel a sense of accomplishment in one’s walk with the Lord. When the check is written or the transfer is made, there is a distinct feeling of having "done one's duty" before God. It settles the conscience and allows the believer to enjoy the remaining ninety percent with the assurance that they have honored the Giver of all good things.

	Ultimately, the plea for ten percent is presented not as a tax, but as an act of worship. We are taught that our money represents our life—our time, our energy, our talent—converted into currency. Therefore, giving it back to God is a way of offering ourselves to Him. It is the practical application of the command to love the Lord with all our heart, soul, mind, and strength. The modern church emphasizes that God does not need our money, but He wants our hearts, and He knows that money is often the primary competitor for our affection. By letting go of the tithe, we are declaring that our trust is in the Creator, not the creation. It is a weekly exercise in loosening the grip of materialism and affirming that our security comes from our Heavenly Father, not from our bank balance. A familiar slogan is sometimes used to reinforce the composite teaching on tithing: “God said it, I believe it, that settles it.” And so with that sentiment ringing in our ears, the legalistic teaching of tithing continues through the churches of our modern era.

	This framework of tithing has become the financial bedrock of the modern evangelical church. It builds the buildings, pays the salaries, funds the missions, and keeps the programs running. It connects the individual believer to the corporate body in a shared mission, creating a powerful sense of community and purpose. When we hear these messages, they resonate with our desire to be faithful, to be blessed, and to be part of something bigger than ourselves. The scriptures used seem clear, the logic seems sound, and the promises of protection and provision are deeply appealing to the human heart. For the average churchgoer, this is simply "how it is done," a timeless practice stretching back to Abraham and endorsed by Jesus, promising that if we take care of God’s house, He will surely take care of ours.

	Bring the whole tithe into the storehouse, that there may be food in my house. Test me in this, says the Lord Almighty, and see if I will not throw open the floodgates of heaven and pour out so much blessing that there will not be room enough to store it.— Malachi 3:10

	✞



	 


Chapter 2: The True Context of the Common Scripture Examples

	As we journey deeper into God’s Word, our highest calling is to handle the Scriptures with integrity and care. We are instructed by the Apostle Paul to "do your best to present yourself to God as one approved, a worker who does not need to be ashamed and who correctly handles the word of truth" (2 Timothy 2:15). This instruction is vital when we address the subject of tithing. In the previous chapter, we reviewed the common teachings that many of us have heard and perhaps accepted for years. These teachings are often delivered by sincere men and women who love the Lord and desire to see His work flourish. However, sincerity alone is not the standard for truth. We must look closely at the text itself, respecting the historical setting, the specific audience, and the unique stage in God’s plan in which each event occurred. When we lift verses out of their context, we risk burdening the people of God with a yoke that neither our fathers nor we were able to bear (Acts 15:10), rather than leading them into the freedom of giving under grace.

	The first pillar often erected to support the modern requirement of tithing is the example of Abraham. We are told that because Abraham tithed to Melchizedek before the Law of Moses was given, tithing is a universal principle that transcends the Law. It is true that this event took place centuries before Mount Sinai, but a closer reading of Genesis 14 reveals details that are frequently overlooked. The context is a military rescue mission, not a worship service or a harvest celebration. Abraham had just defeated a coalition of four kings to rescue his nephew Lot. Upon his return, he was met by Melchizedek, the king of Salem and priest of God Most High, who brought out bread and wine and blessed him (Genesis 14:18–19). In response to this blessing, Scripture records that "Abram gave him a tenth of everything" (Genesis 14:20).

	However, we must ask: a tenth of what? It was not a tenth of his annual income, nor was it a tenth of his personal wealth, which was considerable (Genesis 13:2). The text clarifies in Hebrews 7:4 that Abraham gave "a tenth of the plunder." These were the spoils of war—goods recovered from the defeated kings of the east. Furthermore, this appears to be a singular, one-time event in Abraham’s recorded life. There is no scriptural evidence that Abraham gave a tenth of his flocks and herds on a weekly, monthly, or annual basis. Even more telling is what Abraham did with the remaining ninety percent of the plunder. He did not keep it for himself. He returned the rest to the King of Sodom, saying, "I have raised my hand to the Lord... and have taken an oath that I will accept nothing belonging to you... so that you will never be able to say, 'I made Abram rich'" (Genesis 14:22–23). To use this narrative as a command for Christians to give ten percent of their wages to a local church organization is to press the text far beyond its intended meaning. Abraham’s gift was a voluntary, spontaneous act of gratitude from the spoils of a specific battle, not a regulated system of ongoing financial support.

	The second historical example often cited is the vow of Jacob. This account is found in Genesis 28, a time when Jacob was fleeing from the wrath of his brother Esau. He was a man in crisis, leaving behind his home and his inheritance. After receiving a vision of a stairway resting on the earth, with its top reaching to heaven, Jacob awoke afraid and awestruck. He took the stone he had placed under his head and set it up as a pillar. Then Jacob made a vow, saying, "If God will be with me and will watch over me on this journey I am taking and will give me food to eat and clothes to wear so that I return safely to my father’s household, then the Lord will be my God... and of all that you give me I will give you a tenth" (Genesis 28:20–22).

	While this is often preached as a model for partnership with God, we must recognize the transactional nature of Jacob’s language. He begins his vow with the word "If." Jacob, who was known as a deceiver and a supplanter, was essentially attempting to strike a bargain with the Almighty. He was setting conditions for his loyalty: protection and provision in exchange for a tithe. This is not the language of a mature faith that gives freely out of love; it is the negotiation of a man who is unsure of his standing. God, in His infinite mercy, did bless Jacob, but it was because of His covenant with Abraham and Isaac, not because Jacob promised to pay ten percent. Also it is noteworthy that there was no storehouse, no tribe of temple workers to support and actually no record of Jacob following through on his pledge in any manner. To teach New Testament believers that they should adopt Jacob’s bargaining posture—promising God a portion of their income if He blesses them—is to encourage a spiritual immaturity that obscures the unconditional grace we have in Christ. We do not give to God to secure His protection; we are already secure in the love of God that is in Christ Jesus our Lord (Romans 8:39).

	Moving forward in history to the time of the Law, we encounter the prophet Malachi. This is perhaps the most heavily utilized text in modern stewardship campaigns. Malachi 3:8–10 contains the famous accusation, "Will a mere mortal rob God?" and the command to "Bring the whole tithe into the storehouse." To understand this, we must remember who Malachi was speaking to and what the "storehouse" actually was. Malachi was a prophet to Israel under the administration of the Mosaic Law. The "whole tithe" he referred to was not money. The Law of Moses defined the tithe specifically as "everything from the land, whether grain from the soil or fruit from the trees" and "every tenth animal that passes under the shepherd’s rod" (Leviticus 27:30, 32). It was food—crops and livestock—intended to feed the Levites who had no inheritance of land. It was not used for the temple costs, just to feed the workers.

	The "storehouse" mentioned in Malachi 3:10 was a literal chamber in the temple complex designed to store this agricultural produce. It was not a bank account or a general fund for building maintenance or other expenses. The crisis Malachi addressed was that the Levites and priests were going hungry because the people had stopped bringing the required food offerings, forcing the Levites to abandon their temple duties to work in the fields (Nehemiah 13:10–12). When God said, "that there may be food in my house," He meant literal food for the sustenance of the temple ministers and the poor. Applying this passage to modern church budgets requires a significant leap of interpretation. It effectively places the Church, which is the Body of Christ, back under the curses and blessings of the Old Covenant law as cited by Malachi and listed in Deuteronomy 28. But Paul tells us clearly that "Christ redeemed us from the curse of the law by becoming a curse for us" (Galatians 3:13). To invoke the curse of Malachi upon a child of God today is to ignore the finished work of the Cross. We are not under the threat of the devourer; we are under the shelter of the Blood.

	When we turn to the New Testament, we must grapple with the words of our Lord Jesus in Matthew 23:23. As mentioned in the previous chapter, Jesus affirmed the practice of tithing when He spoke to the religious leaders of His day. He told them, "You give a tenth of your spices—mint, dill and cumin," and concluded, "You should have practiced the latter, without neglecting the former." Many see this as the bridge that carries the tithe over into the present age of the church. However, to understand this correctly, we must recognize where Jesus stood in the timeline of God’s plan. The Apostle Paul explains that "when the set time had fully come, God sent his Son, born of a woman, born under the law" (Galatians 4:4). During His earthly ministry, the temple was still standing, the priesthood was still functioning, and the Old Covenant was still in full force.

	Jesus was speaking to Pharisees, Jewish men who were obligated to keep the whole Law of Moses. For them, failure to tithe their garden produce would have been a violation of their exaggerated interpretation of the covenant they lived under. The cross had not yet occurred; the veil of the temple had not yet been torn; the law had not yet been fulfilled and set aside. Jesus, as a perfectly obedient Jew, upheld the Law in every detail until He could fulfill it on the cross. Therefore, His instruction to the Pharisees to continue tithing is exactly what we would expect Him to say to men living under that administration. But we must be careful not to take an instruction given to those under the Law and impose it upon those who have been called into the freedom of the New Covenant. We do not offer animal sacrifices, even though Jesus commanded a leper to go and offer the gift Moses commanded (Matthew 8:4), because we understand that command belonged to a specific stage in God’s unfolding plan that has now passed.

	Finally, we must examine the primary text used to justify the collection of tithes in the church today: 1 Corinthians 16:1–2. Here Paul writes, "Now about the collection for the Lord’s people: Do what I told the Galatian churches to do. On the first day of every week, each one of you should set aside a sum of money in keeping with his income, saving it up, so that when I come no collections will be made." It is often taught that "laying by in store" refers to the local church treasury and that "in keeping with his income" implies a percentage, implicitly the tithe. Yet, the context of this passage is not about funding the local church’s operating budget, paying staff, or maintaining a building.

	The "collection for the Lord’s people" was a specific, temporary relief effort organized by Paul for the impoverished believers in Jerusalem who were suffering from famine and persecution. Paul was instructing the Corinthians to set aside money weekly so that when he arrived, he could gather the total gift and transport it to Jerusalem. It was a special offering for the poor, not a command to institute a perpetual system of tithing for the local assembly. In fact, throughout all of Paul’s letters to the churches—Romans, Corinthians, Galatians, Ephesians, Philippians, Colossians, Thessalonians—he never once commands believers to tithe. If the tithe were the fundamental financial engine of the church, it is inconceivable that the Apostle to the Gentiles, who wrote extensively on church order and conduct, would fail to mention it even once.

	Additionally, in the defining moments of the Upper Room Discourse and the days preceding His ascension, as Jesus outlined the strategic blueprint for His Church, He spoke extensively of the Holy Spirit, the inevitability of trials, and the new commandment of love, yet He remained profoundly silent on the subject of tithing. He never once established a fixed percentage as the financial fuel for the engine of His Kingdom, an omission that is inexplicable if the Mosaic tithe was intended to sustain the Great Commission. In a Kingdom defined by new hearts and the indwelling of the Holy Spirit, the imposition of a static, external tax does not fit the context of the New Covenant. Rather than commanding a legal statute, Christ anticipated that the material needs of the Church would be met through the spontaneous, sacrificial generosity that flows naturally from those filled with the Spirit.

	Instead of a fixed percentage drawn from the Law of Moses or the examples of the patriarchs, the New Testament introduces the higher and more glorious principle for giving: the principle of grace. Under the administration of grace, our giving is not motivated by fear of a curse or the fulfillment of a legal requirement, but by the love of God poured out in our hearts. The Apostle Paul captures the essence of this new standard when he writes to the Corinthians, "Each of you should give what you have decided in your heart to give, not reluctantly or under compulsion, for God loves a cheerful giver" (2 Corinthians 9:7). This instruction shifts the focus from a mathematical calculation—"Do I have my ten percent?"—to a spiritual examination—"What is the Holy Spirit leading me to do?" It places the responsibility and the privilege of determining the amount squarely on the individual believer in their relationship with the Lord.

	This shift from law to grace does not mean that God expects less of us; rather, grace often compels us to do far more than the law ever demanded. The law prescribes a limit, a minimum requirement that can be checked off a list. Grace, however, knows no limit because it reflects the infinite generosity of Christ, who "though he was rich, yet for your sake he became poor, so that you through his poverty might become rich" (2 Corinthians 8:9). When we understand that we have been bought with a price and that our entire lives belong to Him, we realize that giving is a natural overflow of the Spirit’s work within us. We give because we love, and love is always generous. It does not look for the minimum obligation; it looks for the maximum opportunity to bless others and honor God.

	As we look back at the scriptures we have examined—Abraham’s spoils, Jacob’s bargain, Malachi’s storehouse, and the Pharisees’ garden herbs—we can see them in their proper light. They are part of the inspired record of God’s dealings with His people in times past, but they are not the marching orders for the church today. We respect them as history, but we do not impose them as law. To go back to the shadows of the Old Covenant to find our rules for giving is to overlook the substance that belongs to Christ (Colossians 2:17). We have been called into the marvelous light of the New Covenant, where the Spirit of God writes His laws upon our hearts and minds, guiding us into a generosity that is free, joyful, and responsive to the needs around us.

	Therefore, let us set aside the burden of the "ten percent rule" and embrace the freedom of Spirit-led stewardship. This is not a license to be stingy; it is an invitation to be truly generous. It is a call to trust God not because we have paid our dues, but because He is our Father who cares for us. As we move forward in this book, we will continue to explore how this freedom transforms not only our finances but our entire perspective on what it means to serve the Lord. We are not debtors trying to pay off a bill; we are sons and daughters imitating our Father’s generous nature.

	Remember this: Whoever sows sparingly will also reap sparingly, and whoever sows generously will also reap generously. Each of you should give what you have decided in your heart to give, not reluctantly or under compulsion, for God loves a cheerful giver. — 2 Corinthians 9:6–7

	✞



	 


Chapter 3: The Modern Church Budget

	When we step onto the campus of a thriving modern church, it is easy to be impressed by the sheer scale of the operation. We see well-maintained grounds, spacious auditoriums designed with acoustic precision, and educational wings dedicated to teaching the next generation. These structures are often built with a sincere and noble desire to fulfill the Great Commission, obeying the command of Jesus to "go and make disciples of all nations" (Matthew 28:19). The leadership teams who oversee these expansions are usually driven by a passion to reach their communities, hoping to be a "city on a hill" that cannot be hidden (Matthew 5:14). They operate under the conviction that excellence honors God and that creating a welcoming environment removes obstacles for the seeker. Consequently, the modern local church has evolved into a complex organization, offering everything from coffee shops to counseling centers, all in an effort to bring people into a relationship with Christ.

	However, beneath the surface of this bustle and growth lies a financial reality that is staggering in its weight. To sustain such a ministry model requires an immense influx of capital, not just occasionally, but weekly. The "storehouse" mentioned in Malachi is no longer a grain bin for feeding temple workers; it has become a multi-million dollar annual budget required to keep the machinery of the institution running. We must consider the operational costs that have nothing to do with direct ministry but are essential for the organization to exist. There are mortgages to be paid, commercial-grade insurance policies to secure, and utility bills that rival those of large factories. As the physical footprint of the church expands, so does the cost of maintenance, repairs, and upgrades, creating a cycle where a significant portion of the tithe is consumed simply by the building itself.

	This organizational growth inevitably leads to the expansion of professional staff. In the New Testament, we see a simple structure of elders and deacons shepherding the flock (1 Timothy 3:1–13), often bi-vocational or supported directly by those they taught (Galatians 6:6). Today, however, the average medium-to-large church functions much like a corporation. We have senior pastors, executive pastors, worship pastors, youth pastors, children's directors, media specialists, administrative assistants, and facilities managers. While the laborer is certainly "worthy of his hire" (1 Timothy 5:18), the payroll of a modern church can easily consume forty to fifty percent of its total income. This professionalization of ministry, while intended to increase effectiveness, often creates a heavy financial burden that demands the rigorous enforcement of the ten percent tithe from every member just to make payroll.

	As these expenses mount, the church can unintentionally find itself in a state of organizational gridlock. The pressure to meet the budget begins to drive the ministry philosophy rather than the other way around. Programs are evaluated not just on their spiritual fruit, but on their ability to attract giving units—families who will contribute to the bottom line. The leadership may feel trapped, knowing that any dip in attendance or enthusiasm could jeopardize the ability to keep the lights on and the staff employed. The church becomes a hungry entity that must be fed constantly. The frantic pace of programs, events, and campaigns is often fueled by the desperate need to maintain the momentum required to fund the organization. We must ask ourselves if this is the "easy yoke" and "light burden" that Jesus promised to His followers (Matthew 11:30), or if we have constructed a heavy system that requires constant striving to sustain.

	The contrast between this modern model and the practice of the early church is stark and illuminating. When we read the book of Acts, we do not find the apostles launching capital campaigns or managing complex payroll systems. The early believers met in the temple courts and in their homes (Acts 2:46), utilizing spaces that were already available to them. Their resources were not tied up in real estate or overhead, but were fluid and available to meet the immediate needs of the community. When a need arose, such as the famine mentioned in Acts 11:28–30, the disciples gave "as each one was able" to send relief to their brothers and sisters. There was an agility to their generosity because they were not burdened by the "bottomless pit" of organizational budgets. They were able to pivot quickly to follow the leading of the Holy Spirit, whereas the modern church is often like a massive ocean liner that takes miles to turn, weighted down by its own infrastructure.

	Furthermore, this institutional weight creates a subtle but profound shift in how we define ministry itself. In the New Testament, ministry was relational, organic, and often cost-free. It was Paul teaching in the lecture hall of Tyrannus (Acts 19:9), or Aquila and Priscilla explaining the way of God more adequately to Apollos over a meal (Acts 18:26). Today, however, "ministry" is frequently synonymous with "programs," and programs require funding. We have come to believe that to effectively reach the youth, we need a high-energy facility with the latest technology; to reach men, we need catered breakfasts and professional speakers; to reach the community, we need spectacular seasonal productions. While these things are not inherently evil, they create a financial threshold for ministry that Scripture never established. We risk forgetting that the power of the Gospel lies in the message itself, for it is "the power of God that brings salvation to everyone who believes" (Romans 1:16), not the sophistication of our presentation.

	This reliance on expensive programming leads to a dangerous unintended consequence: the church begins to compete with the entertainment standards of the world. To keep the seats filled and the tithes flowing, the Sunday service must be engaging, the music professional, and the environment polished. We can easily drift into a mindset where we are "conformed to the pattern of this world" (Romans 12:2) in our methods, thinking we must entertain the goats to feed the sheep. The budget swells to accommodate high-end audio-visual equipment, stage design, and marketing campaigns, all justified under the banner of "excellence." Yet, we must ask if this definition of excellence aligns with the heart of God, who looks not at the outward appearance but at the heart (1 Samuel 16:7). The overhead required to maintain this level of production often means that true, life-on-life discipleship takes a backseat to the urgent demands of the upcoming Sunday event.

	The tragedy of this “bottomless pit" is most acutely felt when we look at where the money actually goes versus where the Bible suggests it should go. The Apostle James gives us a definition of religious practice that is stark in its simplicity: "Religion that God our Father accepts as pure and faultless is this: to look after orphans and widows in their distress and to keep oneself from being polluted by the world" (James 1:27). In the early church, the collection was primarily for the relief of the poor and the support of itinerant apostles who were planting new churches. Today, in many Western congregations, the percentage of the budget designated for benevolence—helping the poor, the widow, and the orphan—is often a single digit. The vast majority of the "storehouse" tithe is consumed internally, keeping the organization comfortable and operational. We preach the tithe using Malachi’s command to feed the house of God, but in practice, we are often feeding the machinery of the institution while the actual poor in our midst are referred to government agencies.

	This financial gridlock also impacts our ability to fulfill the Great Commission globally. Jesus commanded us to "go and make disciples of all nations" (Matthew 28:19). Yet, many churches find themselves so burdened by their local operational costs—the mortgage, the utilities, the payroll—that they can only spare a token amount for global missions. The "tithe" from the people is absorbed by the local campus, leaving only a small fraction to be sent to the front lines where the Gospel has never been heard. We have unintentionally built fortresses that require all our resources to defend and maintain, rather than mobile units designed to advance into the darkness. We must soberly consider if we are "storing up treasures on earth" (Matthew 6:19) in the form of brick and mortar, rather than investing in the souls of men and women across the globe.

	It is important to clarify that this critique of the modern church budget is not an attack on the character or motives of our pastors and leaders. The vast majority of these men and women are sincere servants of God who labored to build these ministries because they wanted to see lives changed. They did not set out to create a financial burden; they simply followed the model that was handed down to them. They were taught in seminary and by church growth experts that "healthy things grow," and in our culture, growth is almost always measured by numbers—attendance, square footage, and budget. They, too, are often victims of this system, feeling the crushing weight of responsibility to keep the organization afloat week after week. They preach the tithe not out of greed, but out of a desperate necessity to meet the obligations that the system has created.

	However, good intentions do not negate the reality of the problem. When the mechanism of the church becomes so large that it requires the misapplication of Old Testament law to sustain it, we have drifted from the simplicity of the New Testament. We have created a situation where the "traditions of men" regarding tithing have overshadowed the "commands of God" regarding cheerful, voluntary giving (Mark 7:8). The pressure placed on the congregation to provide a fixed ten percent often produces guilt rather than joy and creates an atmosphere where many feel like second rate members. It places a heavy yoke on young families, the elderly on fixed incomes, and those struggling with debt, telling them that their first obligation is to the organizational budget, even if it means neglecting their own household needs—a concept that the Apostle Paul warned against, saying, "Anyone who does not provide for their relatives, and especially for their own household, has denied the faith and is worse than an unbeliever" (1 Timothy 5:8).

	As we close this chapter, we must face the uncomfortable truth that the modern "storehouse" has become a bottomless pit. No matter how much is given, the organization will always consume it and demand more, because the nature of institutional growth is to expand until it meets the limits of its resources. This is not the freedom Christ purchased for us. The church was never meant to be a vendor of religious goods and services supported by a mandatory tax on its members. It was meant to be a family, a body, moving lightly and freely, caring for one another and the world. If we are to return to a biblical model of giving, we must first be willing to question the structural assumptions that drive our current financial desperation. We must be willing to ask if God is more interested in the grandeur of our buildings or the generosity of our hearts toward the poor and the lost.

	Do not store up for yourselves treasures on earth, where moths and vermin destroy, and where thieves break in and steal. But store up for yourselves treasures in heaven, where moths and vermin do not destroy, and where thieves do not break in and steal. For where your treasure is, there your heart will be also. — Matthew 6:19–21
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Section 2: Tithing Under the Law of Moses



	


Chapter 4: The Old Testament Tithe Fully Explained

	To truly understand the will of God regarding giving, we must be willing to look past the slogans and simplified explanations of our day and open the pages of the Law of Moses to see what was actually written. For many believers, the word "tithe" has become synonymous with a flat ten percent of their monetary income, a figure calculated from the gross or net of their paycheck and placed in the offering plate. We assume that when God commanded Israel to tithe, He was establishing a static, universal principle of giving ten percent to support religious leadership. However, when we examine the specific statutes given in the Torah—the first five books of the Bible—we discover a system that was far more intricate, specific, and purpose-driven than simply writing a check to a local church. The financial obligations under the administration of Moses were not a static contribution but a dynamic, multi-layered system tied to a seven-year cycle, designed by God to support the priesthood, fund national celebrations, and care for the vulnerable.

	The first and most fundamental distinction we must make concerns the substance of the tithe itself. In our modern context, we almost exclusively think of tithing in terms of currency. Yet, the Levitical law is remarkably specific about what constituted a tithe, and money was never included in that list. Leviticus 27:30 defines the holy portion clearly: "A tithe of everything from the land, whether grain from the soil or fruit from the trees, belongs to the Lord; it is holy to the Lord." The text continues in verse 32 to include livestock: "Every tenth animal that passes under the shepherd’s rod—these shall be holy to the Lord." The tithe was always food—the grain, the new wine, the olive oil, the cattle, and the sheep. While the Israelites certainly used silver shekels for transactions and taxes (Genesis 23:15), God’s tithing requirement was specifically linked to the miraculous provision of sustenance from the Promised Land.

	Within this agricultural framework, the Law outlined three distinct tithes, each with a specific name, destination, and purpose. The first is what scholars often call the "Levitical Tithe," or Ma'aser Rishon. This was the foundational tax of the theocracy, described in Numbers 18:21 where God declares, "I give to the Levites all the tithes in Israel as their inheritance in return for the work they do while serving at the tent of meeting." Because the tribe of Levi was set apart for spiritual service, they were denied a land inheritance in Canaan (Numbers 18:20). Therefore, God designated the first tenth of the nation's harvest and herds as their inheritance. This tithe was given directly to the Levites to support their daily needs. The Levites, in turn, were required to tithe a tenth of this gift to the Priests, a practice known as the Terumat HaMa'aser (Numbers 18:26). This system ensured that those who ministered in the tabernacle were fed by the people they served.

	However, the obligation did not end with supporting the ministry personnel. The Law of Moses commanded a second tithe, known as the "Festival Tithe" or Ma'aser Sheni. This instruction, found in Deuteronomy 14:22–26, reveals a side of God’s character that is often missed in discussions about giving. Unlike the first tithe, which was given away to the Levites, this second tenth remained the property of the landowner but was restricted in its use. The text commands the Israelite to "Eat the tithe of your grain, new wine and olive oil, and the firstborn of your herds and flocks in the presence of the Lord your God at the place he will choose as a dwelling for his Name" (Deuteronomy 14:23). This portion was essentially a divinely mandated savings account designated for "rejoicing before the Lord."

	The purpose of this Festival Tithe was to fund the expenses of the mandatory pilgrimages that every Jewish male was required to make. In Exodus 23:14–17, God commanded, "Three times a year you are to celebrate a festival to me." These were the Feast of Unleavened Bread (Passover), the Feast of Harvest (Weeks or Pentecost), and the Feast of Ingathering (Tabernacles). These were not optional retreats; they were national assemblies where the people gathered to remember God’s deliverance and provision. The Festival Tithe ensured that no family would be too poor to make the journey or too destitute to celebrate properly once they arrived. It covered the cost of travel, lodging, and the abundant feasts enjoyed during these holy days.

	God’s instruction for this tithe was remarkably practical. If the distance to the central sanctuary in Jerusalem was too great to transport the literal grain and livestock, the farmer was allowed to monetize the tithe. Deuteronomy 14:25 permits him to "exchange your tithe for silver," carry the silver to Jerusalem, and then "use the silver to buy whatever you like: cattle, sheep, wine or other fermented drink, or anything you wish" (Deuteronomy 14:26). It is crucial to note that the money itself was not the offering; it was merely the method of transport. Once in Jerusalem, the money had to be converted back into food and drink to be consumed by the tither and his household as an act of worship. This tithe was not about funding a building program; it was about funding the joy of God’s people.

	When we combine these two obligations—the Levitical Tithe and the Festival Tithe—we see that for the majority of the seven-year cycle (specifically years one, two, four, five and seven), the faithful agrarian Israelite was setting aside twenty percent of their increase, not ten. Ten percent went to the Levites for the operation of the temple service, and another ten percent was consumed by the family for the mandatory worship festivals. This reality already challenges the modern notion of a simple "ten percent" biblical standard. But the system was even more demanding than this, for the Law introduced a third specific tithe that applied during the third and sixth years of the cycle, creating a cumulative burden that served as a powerful test of faith and obedience.

	In the third and sixth years of this seven-year cycle, the demands on the faithful Israelite increased yet again with the introduction of the "Poor Tithe," known in Hebrew as Ma'aser Ani. This statute is outlined in Deuteronomy 14:28–29, where the Lord commands, "At the end of every three years, bring all the tithes of that year’s produce and store it in your towns." Notice the shift in location. While the Festival Tithe was taken to Jerusalem, this third tithe was to remain "within the gates" of the local community. It was a specific social safety net designed to care for the vulnerable members of society: the local Levite, the foreigner, the fatherless, and the widow. The purpose was clear: "so that they may eat in your towns and be satisfied" (Deuteronomy 14:29). This ensures that God’s compassion for the destitute was structurally built into the economy of His people.

	There is a common misunderstanding that this Poor Tithe simply replaced the Festival Tithe in the third and sixth years, keeping the total giving at twenty percent. However, a careful reading of the Law suggests otherwise. The command to appear before the Lord three times a year—at Passover, Pentecost, and Tabernacles—was a perpetual statute that did not pause in the third year (Exodus 23:14). If the "Festival Tithe"—the funding mechanism for these trips—was cancelled to pay the "Poor Tithe," the Israelite family would have been in violation of not setting aside a tithe to fund the required festival celebrations. Therefore, it is clear that the scriptural evidence points to the Poor Tithe being a third distinct obligation added to the other two. In those specific years—years three and six—the landowner was responsible for the Levitical Tithe (10%), the Festival Tithe (10% to fund their pilgrimage), and the Poor Tithe (10% for local welfare). This effectively raised the tithing burden to thirty percent of their agricultural increase, a heavy yoke that reinforced the truth that the land belonged ultimately to God.

	This cycle concluded with the seventh year, the Sabbatical Year or Shemittah. During this unique time, the land was to enjoy a Sabbath rest, and all sowing and reaping were prohibited (Leviticus 25:4–5). Consequently, since there was no harvest, there was no crop tithe. However, the tithe on livestock did not cease. Leviticus 27:32 commands that "every tenth animal that passes under the shepherd’s rod" is holy to the Lord. Since herds and flocks continued to breed naturally even when the fields lay fallow, the shepherd remained obligated to mark every tenth new lamb or calf for the Lord. Additionally, the harvest prior to the sabbath year was miraculously increased to sustain them for two years, making the tithe of the sixth year generous to the needy as well. This maintained the covenantal flow of support to the recipients of the tithes even in years of agricultural dormancy, showing the consistency of God's provision for His ministers.

	Perhaps the most shocking revelation for the modern reader regarding the Law of Moses is who was exempt from this system entirely. We often hear tithing presented today as a universal principle applicable to every believer’s income, regardless of their profession. Yet, the biblical definition of the tithe was strictly tied to the fruit of the Holy Land. Therefore, those who did not produce food from the soil or rear livestock were completely exempt from the tithe. The fisherman who pulled a catch from the Sea of Galilee, the carpenter who sold furniture in Nazareth, the potter who sold vessels in Jerusalem, and the merchant who traded in purple cloth—none of these individuals were required to pay a tithe under the Law.

	This exemption existed because the tithe was not an income tax on all wealth; it was effectively a sovereign "rent", so to speak, charged by God on the land He had given to the tribes of Israel. Leviticus 25:23 states clearly, "The land must not be sold permanently, because the land is mine and you reside in my land as foreigners and strangers." Because the land belonged to Yahweh, those who utilized the land to produce wealth owed Him a portion of the yield. However, the artisan or the tradesman, whose wealth came from their own skill or commerce rather than the miraculous fertility of the soil, fell outside the scope of the tithing command. A wealthy merchant could earn ten times more gold than a humble barley farmer, yet the merchant paid zero percent in tithes, while the farmer paid twenty to thirty percent of his crop or livestock. This biblical reality stands in stark contrast to the modern teaching that demands ten percent from every paycheck, regardless of the source.

	This raises a natural question: If the merchant, the fisherman, and the carpenter were exempt from the tithe, did they contribute nothing to the house of God? The answer lies in a completely separate requirement known as the Temple Tax. While the tithe was the "food tax" to support the designated people (the Levites, or the poor and needy) and to fund the festival celebrations,  the maintenance of the physical structure and the purchase of communal sacrifices were funded by a flat tax on every adult male. In Exodus 30:13–15, God commanded that every man twenty years old or more, regardless of his profession or income, was to give a half-shekel as an offering to the Lord. This was "the atonement money" used for the service of the Tent of Meeting.

	What is striking about this tax is its equality. The Law stated, "The rich are not to give more than a half-shekel and the poor are not to give less" (Exodus 30:15). Unlike the tithe, which was proportional to the harvest size, the Temple Tax was a flat rate, emphasizing that every soul was of equal value to God and had an equal stake in the sanctuary. This was the mechanism by which the city merchant and the tradesman supported the operation of the temple. They did not tithe their profits, but they paid the ransom money for their souls and undoubtedly participated in the voluntary freewill offerings that were always encouraged but never quantified by a percentage. There were other monies and modifications which arose over time which paid to support the temple costs as well, but they were not tied to the original agrarian tithe. See Appendix A for more details on the financial obligations of Israelites under the Law.

	When we step back and view the full panorama of the Mosaic financial system, the modern teaching of a simple "ten percent tithe" appears radically reductionist. God’s system was not a static rule but a living, breathing cycle of worship and welfare. It fluctuated from year to year, sometimes requiring ten percent, sometimes twenty, and sometimes thirty. It involved travel, feasting, and community storage. It distinguished between the fruit of the land and the fruit of one's labor. It placed the burden of support on the landowners while exempting the laboring class of artisans. It provided for the ministers, funded the national holidays, and created a safety net for the poor, all while maintaining the physical temple through a separate, equal tax.

	To take this complex, theocratic, land-based, calendar-driven system and reduce it to a weekly ten percent check from a modern paycheck is to ignore the richness and the specificity of God’s Word. We have taken a law intended for the management of a specific holy nation in a holy land, living under a unique theocracy, governed by a divine covenant, and tried to graft it clumsily onto the multi-national New Covenant church. In doing so, we often neglect the weightier matters that the original system was designed to protect—specifically the celebration of God’s goodness through the Festival Tithe and the care of the destitute through the Poor Tithe. As we move forward, we must ask ourselves why we have clung to one specific percentage and ignored the intentions of the comprehensive system?

	When you have finished setting aside a tenth of all your produce in the third year, the year of the tithe, you shall give it to the Levite, the foreigner, the fatherless and the widow, so that they may eat in your towns and be satisfied. — Deuteronomy 26:12
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Chapter 5: The Rabbinic Modifications

	As we trace the history of God’s people through the Scriptures, we witness a profound shift in the life of the nation of Israel. When the Law was first given through Moses in the wilderness, the Israelites were a wandering people destined to become an agricultural society rooted in the Promised Land. The statutes regarding the tithe were inextricably linked to the soil, the rain, and the harvest, reflecting a time when wealth was measured in bushels of barley and heads of cattle. However, as the centuries passed—particularly after the return from the Babylonian exile—the social landscape of Judea began to change. Cities grew, commerce expanded, and a new class of tradesmen, merchants, and artisans emerged who were less dependent on the unpredictable cycles of farming. In this changing world, the religious leaders—the Scribes, Rabbis, and Pharisees—faced a dilemma: how to apply the ancient, land-based laws of Moses to an increasingly urbanized and monetary economy.

	This period of history, often referred to as the Second Temple period, saw the rise of what Jesus later called the "traditions of the elders" (Mark 7:3). These were interpretations and expansions of the Law designed to build a "fence" around the Torah, ensuring that the people did not inadvertently break God’s commandments. While the motive may have been to preserve holiness and ensure equity, the result was often a modification of God’s original instructions. One of the most significant areas where we see this evolution is in the practice of tithing. The biblical commands, which were strictly agrarian, began to be changed by rabbinic authority into a system of financial taxation that closely resembles the modern concept of income tithing.

	To understand this shift, we must first revisit the strict definition of the tithe under the actual Law of Moses. As we established in the previous chapter, the tithe was a requirement placed specifically on the "seed of the land" and the "fruit of the tree" (Leviticus 27:30). It was a divine claim on the miraculous fertility of the Holy Land. Consequently, the Law created a distinct exemption for those who did not derive their living from farming or herding. The carpenter in Nazareth, the mason in Jerusalem, the fisherman on the Sea of Galilee, and the merchant trading in purple cloth were statutorily exempt from the Levitical, Festival, and Poor tithes. A skilled artisan could earn hundreds of silver shekels in profit, far exceeding the income of a humble barley farmer, yet under the strict letter of the Mosaic Law, he owed zero tithe because his wealth did not grow from the holy soil.

	This exemption created a growing sense of inequity as the urban class became wealthier and the farming class carried the heavy burden of supporting the priesthood and the poor. The religious leadership realized that if the Law remained strictly agricultural, the financial support for the clergy and the social safety net for the needy would collapse as the economy shifted away from farming. To address this "tradesman loophole," the Rabbis and Scribes developed a new concept known as Ma'aser Kesafim, or "Money Tithing." This practice does not appear anywhere in the Torah; it was a custom (Minhag) that eventually gained the binding force of law within the Jewish community. Since they could not anchor this requirement in the book of Leviticus, the Scribes looked back to the pre-Law patriarchs for justification.

	They found their precedent in the life of Jacob. When Jacob made his vow at Bethel, he promised God, "of all that you give me I will give you a tenth" (Genesis 28:22). The Rabbis seized upon the phrase "all that you give me" to argue that the obligation to tithe extended beyond crops and cattle to include wages, profits, and liquid assets. This was a pivotal moment in the history of giving. It marked the transition from a property tax on farmers and ranchers to an income tax on all citizens. Tradesmen were now instructed to calculate their net profit—their total revenue minus their business expenses—and separate ten percent for the Lord. This modification effectively closed the loophole, ensuring that the city merchant contributed just as the country farmer did, but it did so by adding a requirement that God had not originally commanded in the statutes given to Moses.

	This shift from land to liquidity also necessitated a change in how charity was administered. The original Law of Moses provided for the poor through a system that was purely agricultural. God commanded landowners not to reap to the very edges of their fields or to gather the gleanings of their harvest. Leviticus 19:9–10 instructs, "Do not go over your vineyard a second time or pick up the grapes that have fallen. Leave them for the poor and the foreigner." This system, known as Pe'ah (corners) and Leket (gleanings), allowed the poor to maintain their dignity by gathering food for themselves. However, for the city dweller living in a stone house with no field to harvest, this command was impossible to fulfill literally. A carpenter had no "corners" of his workshop to leave for the widow; a merchant had no "fallen stalks" for the orphan.

	To ensure that the urban population participated in the care of the poor, the Jewish leadership institutionalized charity through the creation of the Kuppah, or the Community Fund. This was not a voluntary act of benevolence but became a mandatory municipal tax. The great medieval scholar Maimonides later codified this practice, stating that residency in a city for thirty days obligated a person to contribute to the Kuppah. This fund effectively replaced the Poor Tithe (Ma'aser Ani) for the urban sector. It converted the harvest offering into a cash assessment on liquid wealth, ensuring that the needs of the urban poor were met. While the intention was noble—to care for the destitute in a changing society—it represented a fundamental transformation of the tithe from a direct offering of food into a bureaucratic financial system managed by human authorities.

	Another significant area where human interpretation began to reshape the divine command involves the complex cycle of the third and sixth years. As we explored previously, a straightforward reading of the Law of Moses suggests a "stacking" of obligations during these specific years. The Israelite farmer was commanded to pay the Levitical Tithe to support the priesthood, the Festival Tithe to fund his mandatory pilgrimage to Jerusalem, and the Poor Tithe to feed the destitute in his local town. When these three obligations are added together, the faithful agrarian Israelite was responsible for setting aside thirty percent of his harvest. This heavy burden served as a constant reminder that the land belonged to God and that His people were merely tenants. Furthermore, the command to appear before the Lord three times a year (Exodus 23:14) remained in effect every year, implying that the funds for the journey—the Festival Tithe—were still necessary even when the Poor Tithe was due.

	However, as the centuries passed, this cumulative burden of thirty percent appeared increasingly difficult for the average family to bear. In response, the rabbinic tradition introduced a modification that is widely accepted in Jewish law today but represents a departure from the strict reading of the Mosaic text. The interpreters adopted a "substitution view" rather than a "stacking view." They determined that the Poor Tithe was not an additional requirement, but rather a replacement for the Festival Tithe. In this modified cycle, the farmer would pay the Levitical Tithe and the Festival Tithe in years one, two, four, and five. But in years three and six, he would switch the second tithe entirely to the Poor Tithe. The result of this interpretation was significant: it effectively capped the annual obligation at roughly twenty percent, preventing it from ever rising to the thirty percent threshold demanded by a literal application of the stacked tithes. Presumably, the personal family funds for the journey in those years was substantially lower than the normal 10% otherwise they could have just left it as it was. The only way an agrarian Israelite would realize a financial savings is by spending less than the normal 10% for the festival celebration in those years. If that was the case, it likely interfered with the joy and celebration intended for the festival celebrations. Also, we know from the preaching of the Prophet Malachi that many stopped bringing appropriate quantities of tithes to the storehouse (Malachi 3:7-10). Together these show how reverence for the Law of the Lord was declining from the leadership to the common man.

	While this modification made the financial burden seem more manageable for the people, it created a spiritual and logistical conflict with the Law regarding the feasts by stripping the pilgrimage of its divinely provided resource. It reveals a subtle shift where the preservation of personal wealth began to influence the interpretation of God's holy requirements.

	This tendency to modify the Law did not always lead to a lightening of the burden; in other areas, it led to an excruciating increase in religious performance. This is most clearly seen in the rise of the Pharisees and their approach to what constituted "titheable food." The original Law of Moses focused on the major staples of life in the ancient Near East: the grain, the new wine, and the olive oil (Deuteronomy 14:23). These were the crops that sustained life and represented the true wealth of the harvest. However, in their zeal to demonstrate maximum piety and to ensure they were not violating even the smallest aspect of the command, the Pharisees expanded the definition of food to the microscopic level. They began to tithe not just the harvest of the field, but the herbs of the garden.

	We see this famously addressed by Jesus in His confrontation with the religious leaders of His day. He said, "Woe to you, teachers of the law and Pharisees, you hypocrites! You give a tenth of your spices—mint, dill and cumin" (Matthew 23:23). To the modern reader, the inclusion of kitchen spices might seem trivial, but it represented a radical shift in the philosophy of tithing. The Pharisees had turned tithing into a badge of rigorous religious precision. They were meticulously counting out every tenth leaf of mint and every tenth seed of cumin to ensure their righteousness before the people. This "micro-management" of the tithe shifted the focus from a heart of gratitude for God's abundance to a legalistic anxiety about technical compliance. It became possible for a man to feel righteous because he had tithed his dill, even as his heart grew cold toward his neighbor and to the spirit of the Law given through Moses.

	This modification created a spiritual environment where the visible, measurable act of tithing overshadowed the invisible, weightier matters of the Law. Jesus did not tell them to stop tithing their spices; He acknowledged that under their strict interpretation of the Law, they should practice it. But He powerfully rebuked them for using this minutiae as a cover for neglecting "justice, mercy and faithfulness" (Matthew 23:23). The rabbinic expansion of the tithe had succeeded in creating a system where a person could be outwardly perfect in their financial contributions while remaining inwardly bankrupt of the love of God. It transformed the tithe from a joyful feast shared with God and the poor into a rigid scorecard of religious performance.

	Rabbinic influence did not stop at the tithe; it also transformed the Temple Tax. Originally established in Exodus 30 as a "ransom for the soul," this offering was an occasional event linked strictly to the census, designed for spiritual atonement. However, by the Second Temple era, this occasional ransom had morphed into a mandatory annual poll tax to fund public sacrifices. Authorities even added the kalbon surcharge, ensuring that every male—whether farmer or merchant—was financially tethered to the Temple system. This historical context makes the prophet Malachi’s words even more significant. Despite the rising prevalence of monetary taxes like the Temple Tax, Malachi’s rebuke ignored the currency boxes entirely. When he commanded the people to bring the tithe into the "storehouse," he was referring to the physical grain silos of the Temple. Had the prophet intended to validate the new monetary norms or the "rabbinic modifications," he would have called for silver and gold to be brought to the treasury. Instead, he demanded food. His rebuke was applicable only to the original Law of Moses, not the evolved financial systems of men.

	When we step back and view this entire landscape of modification, a clear pattern emerges. The history of the tithe under the influence of the Scribes and Pharisees is the history of a shift from land to liquidity. What began as a divine property tax on the miraculous yield of the Holy Land—totaling a fluctuating twenty to thirty percent to support the theocracy—was slowly transformed into a rigid income tax on all citizens. The introduction of Ma'aser Kesafim (money tithing) and the Kuppah (municipal tax) ensured that the urban rich subsidized the poor and the priesthood, mirroring the burden carried by the farmers. While these changes may have been driven by the practical necessity of funding the temple in a changing economy, they represented a departure from the specific statutes God had revealed to Moses. The system became less about the land God gave and more about the money men earned.

	This historical context is vital for us as New Testament believers because it reveals the heavy, complex yoke that was resting on the shoulders of the people when Jesus arrived. The system had become a blend of divine law and human tradition, where the "commands of God" were often obscured by the "traditions of men" (Mark 7:8). The joy of the harvest feast was often replaced by the obligation of the municipal tax. The care for the poor, originally a matter of leaving field corners in a spirit of generosity, had become a bureaucratic assessment. It was a religious economy that prioritized the funding of the institution over the heart of the worshipper, creating a "bottomless pit" of obligation that the law itself never intended.

	As we prepare to turn the page to the New Covenant, we must recognize that the modern church’s teaching on tithing often draws more from these rabbinic modifications than from the Law of Moses itself. When we are told to tithe on our gross income, to treat the church as the storehouse, and to view our giving as a strict ten percent requirement, we are essentially replicating the Ma'aser Kesafim of the Pharisees rather than the agricultural worship of the ancient Israelites. We must be careful not to rebuild the very fences that Christ tore down. The Gospel invites us into a relationship with God that is not defined by tax codes and modified statutes, but by the Spirit of life in Christ Jesus. We are called to look beyond the "traditions of the elders" to find the simple, powerful, and generous heart of God.

	These people honor me with their lips, but their hearts are far from me. They worship me in vain; their teachings are merely human rules. — Matthew 15:8–9

	✞

	



	 


Chapter 6: Lack of Scriptural Support

	As we turn the page from the Old Testament to the New, crossing the threshold from the administration under Moses into the present age of the church, we might expect to find a clear reaffirmation of the financial laws that governed Israel. Given the importance of funding the Lord’s work, one would anticipate that the Apostles, in their letters to the young churches, would have codified the rabbinic modifications of the tithe as a foundational discipline for the believer. We would expect to read instructions in the epistles of Paul or Peter commanding the Gentiles to set aside ten percent of their wages for the local elders, just as the Israelites gave to the Levites. Yet, when we search the inspired texts of the New Testament for such a command, we are met with a deafening silence. In the twenty-seven books that define our faith and practice today, there is not a single instruction for the church to tithe. This absence is not an oversight by the Holy Spirit; it is a deliberate signal that under the New Covenant, our relationship with God—and consequently our relationship with money—has been radically transformed.

	The teaching of Jesus serves as the bridge that leads us out of legal obligation and into the territory of the heart. In His most famous message, the Sermon on the Mount, our Lord outlines the ethics of the coming kingdom, and He addresses the subject of giving with profound depth. However, He never once mentions the tithe in this manifesto of kingdom living. Instead, He speaks of "giving to the needy" (Matthew 6:2). Jesus warns His listeners, "Be careful not to practice your righteousness in front of others to be seen by them" (Matthew 6:1). He contrasts the behavior of the hypocrites, who announce their giving with trumpets to be honored by others, with the quiet, secret generosity of the true disciple. He instructs us, "But when you give to the needy, do not let your left hand know what your right hand is doing, so that your giving may be in secret" (Matthew 6:3–4). Here, the focus shifts entirely from a calculated percentage delivered publicly to the treasury box in the temple courts to a compassionate act of love delivered to a neighbor, motivated solely by the desire to please the Father who sees what is done in secret.

	This emphasis on the heart over the mathematical formula is reinforced by the incident of the widow’s offering. As Jesus looked up and saw the rich putting their gifts into the temple treasury, He also saw a poor widow put in two very small copper coins (Luke 21:1–2). By the standard of the tithe, her contribution was negligible, likely far less than ten percent of a living wage, yet Jesus declared, "Truly I tell you, this poor widow has put in more than all the others" (Luke 21:3). He explained that while others gave out of their wealth, "she out of her poverty put in all she had to live on" (Luke 21:4). If the standard for the believer were a fixed ten percent, Jesus would have had to correct her for giving too much or commended the rich for meeting their quota. Instead, He shattered the percentage system entirely. He revealed that in God’s economy, the value of a gift is not measured by the amount written on the check, but by the sacrifice involved in the giving. This widow gave one hundred percent, demonstrating a total dependence on God that the Law of Moses could never legislate.

	We find a powerful echo of this "Sermon on the Mount" teaching in the letter of James, the half-brother of Jesus. James writes with a pastoral urgency that closely parallels the words of our Lord, constantly driving us back to the authenticity of our faith. Like Jesus, James defines true spiritual practice not by ritual observance but by active love. He writes, "Religion that God our Father accepts as pure and faultless is this: to look after orphans and widows in their distress and to keep oneself from being polluted by the world" (James 1:27). Notice that he does not say "pure religion is to bring the full tithe into the storehouse." For James, the evidence of a living faith is found in how we treat the vulnerable. He challenges the church, asking, "Suppose a brother or a sister is without clothes and daily food. If one of you says to them, 'Go in peace; keep warm and well fed,' but does nothing about their physical needs, what good is it?" (James 2:15–16). The imperative here is not to fund an institution, but to meet the tangible needs of the family of God, a principle that transcends any fixed percentage.

	As the early church began to take shape in the book of Acts, we see this Spirit-led generosity in action. The believers in Jerusalem did not set up a system to collect tithes from the new converts; instead, a spontaneous wave of sacrificial love swept through the community. Scripture records that "all the believers were together and had everything in common" (Acts 2:44). They were "selling their possessions and goods" and giving to anyone who had need (Acts 2:45). This was not a response to a commandment to give ten percent; it was a response to the overwhelming presence of the Holy Spirit. Later, in Acts 4:34–35, we read that "there were no needy persons among them" because those who owned land or houses sold them and brought the money to the apostles’ feet. This was not a tax imposed by leadership; it was an offering prompted by love. Barnabas, a son of encouragement, sold a field he owned and brought the money (Acts 4:37). This level of giving—liquidating assets to care for brothers and sisters—goes far beyond the requirements of the Law. It demonstrates that when the Spirit fills a heart, limits are removed, and generosity becomes a lifestyle rather than a line item.

	The Apostle Paul, who wrote more about the structure and conduct of the church than any other biblical author, provides the most comprehensive theology of Christian giving, yet he never once appeals to the tithe. In his farewell address to the Ephesian elders, Paul summarizes his own approach to finances. He reminds them, "I have not coveted anyone’s silver or gold or clothing" (Acts 20:33). He holds up his own hard-working hands as evidence that he supplied his own needs and the needs of his companions. Then, he leaves them with a guiding principle, quoting a saying of Jesus that is not recorded in the Gospels but was treasured by the early church: "In everything I did, I showed you that by this kind of hard work we must help the weak, remembering the words the Lord Jesus himself said: 'It is more blessed to give than to receive'" (Acts 20:35). Paul’s focus was on "helping the weak" and experiencing the blessing of generosity. He did not instruct these elders to enforce a tithing system to secure their salaries; he pointed them toward a life of labor and giving that reflects the generous heart of Christ.

	When we examine the letters of Paul to the Church at Corinth, we find the most extensive instruction on financial giving in the entire Bible, spanning two full chapters (2 Corinthians 8 and 9). The context is the collection for the poor believers in Jerusalem, a project near to Paul’s heart. If there was ever a moment to invoke the command of tithing, this was it. Paul could have simply reminded the Corinthians that ten percent of their income belonged to God and that they were robbing Him by withholding it. Yet, he refrains from issuing any such command. Instead, he points to the example of the Macedonian churches, who "gave as much as they were able, and even beyond their ability" (2 Corinthians 8:3). Their giving was not calculated by a legal percentage but was fueled by the "grace that God had given" them (2 Corinthians 8:1). Paul explicitly states, "I am not commanding you, but I want to test the sincerity of your love" (2 Corinthians 8:8). Under the administration of grace, giving is a test of love, not a fulfillment of law.

	This passage introduces us to the New Testament principle of proportionate giving, which stands in stark contrast to the flat tax of the tithe. In 1 Corinthians 16:2, Paul advises, "On the first day of every week, each one of you should set aside a sum of money in keeping with his income." The phrase "in keeping with his income" implies a dynamic standard. For the believer whom God has prospered greatly, ten percent might actually be far too little—a limit that stifles the Spirit’s leading to give fifty or ninety percent. Conversely, for the believer in deep poverty, struggling to feed their family, God’s grace might prompt a gift much smaller in dollar amount or percentage but equal in sacrifice. The rigidity of the tithe ignores these differing circumstances, but grace honors the individual situation of every steward. As Paul writes, "For if the willingness is there, the gift is acceptable according to what one has, not according to what one does not have" (2 Corinthians 8:12). God looks at the equity of the sacrifice, not the equality of the amount.

	The absence of tithing language is also evident when the New Testament addresses the support of spiritual leaders. In the modern church, the salary of the pastor is almost exclusively tied to the tithe. However, when Paul instructs Timothy on how the church should care for its leaders, he does not appeal to Malachi or Leviticus. He writes, "The elders who direct the affairs of the church well are worthy of double honor, especially those whose work is preaching and teaching" (1 Timothy 5:17). To support this, he quotes Deuteronomy 25:4, "Do not muzzle an ox while it is treading out the grain," and the words of Jesus, "The worker deserves his wages" (1 Timothy 5:18). The principle here is fair compensation for labor, not a Levitical tax. The support of the ministry is to be borne by the voluntary, honorable generosity of the flock, recognizing the spiritual value of the work being done.

	The Apostle Peter echoes this sentiment when he addresses the motives of the leaders themselves. He exhorts the elders to shepherd the flock "not pursuing dishonest gain, but eager to serve" (1 Peter 5:2). In the early church, there was a clear understanding that financial support was a byproduct of mutual love and care, not a mandatory collection compelled by an accusation of robbing God. The relationship was familial, not commercial. Just as parents provide for their children and children honor their parents, the spiritual family cared for one another. This organic, Spirit-led model allowed the church to be flexible and responsive, directing resources where they were most needed—whether to a famine-struck region in Judea or to a shipwrecked apostle in Malta.

	We must also consider the fierce battle Paul fought in the book of Galatians to preserve the freedom of the believer from the yoke of the Law. The "Judaizers" were false teachers who attempted to bring Gentile Christians under the laws of Moses, specifically circumcision and the observance of days and months. Paul reacted with holy zeal, declaring, "It is for freedom that Christ has set us free. Stand firm, then, and do not let yourselves be burdened again by a yoke of slavery" (Galatians 5:1). While the specific issue was circumcision, the principle applies to the entire legal system including tithing. If Paul was adamant that believers were not subject to the ceremonial laws of Moses regarding their bodies, it is inconceivable that he would have allowed them to be subject to the ceremonial laws regarding their money. To reinstate the tithe is to rebuild the very system of law that Christ fulfilled and abolished. As believers, we are "dead to the law" (Romans 7:4) so that we might belong to another—to Him who was raised from the dead, in order that we might bear fruit for God.

	Furthermore, the brief but powerful letter of Jude reminds us that the authority of the believer comes from their standing in Christ, not their adherence to legal codes. Jude warns against "shepherds who feed only themselves" (Jude 1:12), a rebuke that recalls the prophets of old who demanded the fat of the land while neglecting the flock (Ezekiel 34). The New Testament writers consistently paint a picture of leadership that is sacrificial and a laity that is generous, neither of which requires a fixed percentage to function. The "way of Cain" and the "error of Balaam" (Jude 1:11) are associated with greed and the manipulation of religion for profit. In contrast, the way of the Spirit is marked by the freedom to give joyfully, knowing that "God is able to bless you abundantly, so that in all things at all times, having all that you need, you will abound in every good work" (2 Corinthians 9:8).

	It is often feared that teaching the freedom of the believer will lead to a decrease in giving—that without the strict enforcement of the ten percent rule, the church will be impoverished. This fear, however, underestimates the power of grace. The Law was a pedagogue, a guardian for children, but we are now like adult sons and daughters led by the Spirit. Parents who love their children do not need a law to tell them to care and provide for them. Love compels them to do far more than any rule could require. When we tell believers they are free from the tithe, we are not telling them to give nothing; we are inviting them to step into the mature, Spirit-filled adventure of stewardship where they listen to God for themselves. For some, in a season of hardship, the Spirit may lead them to give less than a tenth so they can feed their children and avoid debt, which is also a biblical command. For others, whom God has blessed with abundance, the Spirit may convict them that ten percent is a paltry sum, leading them to give twenty, thirty, or fifty percent of their income or investment accounts to advance the Gospel.

	This is the beauty of the New Covenant: it replaces a static floor with a dynamic ceiling. The tithe limits our thinking to a fraction, implying that once the tenth is paid, the remaining ninety percent is ours to use however we please. Grace teaches us that one hundred percent belongs to God. We are merely managers of His assets. When we view our finances through this lens, every spending decision becomes a spiritual decision. We ask the Lord, "How do You want me to use Your money to care for my family, to enjoy Your creation, and to bless others?" This mindset fosters a deeper reliance on the Holy Spirit, transforming giving from a monthly bill payment into an act of worshipful communion with our Savior. It removes the guilt of the single mother who cannot tithe and removes the pride of the wealthy businessman who tithes easily but ignores the deeper calls to generosity.

	Ultimately, the lack of support for tithing in the New Testament is not a void; it is a space filled by the person of Christ. We are called to look to Him, the Author and Finisher of our faith, who gave Himself up for us. His generosity is our model. He did not tithe His blood; He poured it out completely. As His followers, we are invited to reflect that same nature. We give generously because we have been given much. We share because we trust that our Father knows what we need before we ask Him. We support the work of the ministry not because we fear a rebuke from Malachi or a curse from Deuteronomy 28, but because we love the Gospel and want to see it spread to the ends of the earth.

	Therefore, let us hold fast to the liberty we have in Christ, refusing to be entangled again in a yoke of slavery, while simultaneously using our freedom to serve one another in love. Let our giving be marked by joy, by purpose, and by the leading of the Spirit. When the church operates this way, there is no lack. The needs are met, the saints are refreshed, and God is glorified—not by the compulsion of the law, but by the overflow of grace.

	Each of you should give what you have decided in your heart to give, not reluctantly or under compulsion, for God loves a cheerful giver. And God is able to bless you abundantly, so that in all things at all times, having all that you need, you will abound in every good work. — 2 Corinthians 9:7–8
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Section 3: Giving Generously Under Grace



	


Chapter 7: Christ Gave All

	As we leave the shadows of the administration under Moses and step into the marvelous light of the present age of the church, our perspective on giving must undergo a fundamental transformation. We are no longer standing at the foot of Mount Sinai, trembling before the thunder and the law, but we are standing at the foot of the Cross, overwhelmed by the silence and the sacrifice of the Son of God. The principle of grace giving is not based on a percentage of income, a tax code, or a Levitical requirement; it is based entirely on the person of Jesus Christ. When we look to our Savior as the model for our lives, we see that He did not give a tenth. He gave His whole life. The motivation for Christian generosity is always found downstream from the cross, where the flow of God’s love washes away the ledger of our debts and invites us into a life of gratitude. The Apostle Paul captures this perfectly when he reminds the Corinthians, "For you know the grace of our Lord Jesus Christ, that though he was rich, yet for your sake he became poor, so that you through his poverty might become rich" (2 Corinthians 8:9).

	This foundational truth shifts the believer’s primary question from the legalistic "How much must I pay?" to the relationship-driven "How much love can I show?" Under the law, the tithe functioned somewhat like rent—a payment made to the Landowner to secure the right to live on the land and enjoy the rest.. But under grace, we realize that we are not tenants paying rent; we are sons and daughters who have been bought with a price. Paul writes, "You are not your own; you were bought at a price" (1 Corinthians 6:19–20). Because Christ’s lordship claims the whole person, our stewardship is no longer a transaction where we settle a bill with God. Rather, we are called to present our bodies, our minds, and our assets as a "living sacrifice, holy and pleasing to God," which is our true and proper worship (Romans 12:1). We acknowledge that one hundred percent belongs to Him, and we are merely the managers of His estate, seeking to use every resource to bring Him glory.

	In this atmosphere of total surrender, it is vital to reassure the hearts of God’s people regarding the amounts they give. Many sincere believers have been burdened by the teaching that giving anything less than ten percent is "robbing God" or makes them second-rate Christians. However, the New Testament never commands a fixed percentage, and it certainly never equates spiritual maturity with a mathematical fraction. Instead of "percentage talk," the apostles introduced "proportion talk." Paul instructed the believers in Corinth, "On the first day of every week, each one of you should set aside a sum of money in keeping with his income" (1 Corinthians 16:2). This principle of proportionality means that the amount we give flexes with the providence of God and the conscience of the giver. It breathes with the rhythm of our lives, expanding in times of abundance and contracting in times of hardship, all while remaining faithful.

	For a believer living in deep poverty or facing a sudden crisis, giving less than ten percent may actually be a more sacrificial gift than a wealthy person giving fifty percent. We must understand that Kingdom math weighs the sacrifice and the trust involved. This is powerfully illustrated by the Lord Jesus Himself as He watched the crowd putting money into the temple treasury. Many rich people threw in large amounts, but a poor widow came and put in two very small copper coins, worth only a few cents (Mark 12:41–42). By the standards of the religious elite, her gift was negligible; it would not buy a single stone for the temple wall. Yet Jesus called his disciples to him and said, "Truly I tell you, this poor widow has put more into the treasury than all the others" (Mark 12:43). Why? Because "they all gave out of their wealth; but she, out of her poverty, put in everything—all she had to live on" (Mark 12:44).

	This story stands as a fortress of comfort for those who feel they have little to offer. The widow was not "robbing God" because she did not hit a specific quota; she was honoring God with the totality of her trust. Her gift was acceptable not because of its size, but because of her willingness. Paul reinforces this principle of willingness when he writes, "For if the willingness is there, the gift is acceptable according to what one has, not according to what one does not have" (2 Corinthians 8:12). God does not look at what we do not have. He does not count the money that is not in our bank account. He looks at what we have in our hand and the posture of our heart. If conscience and circumstances lead a believer to give five percent, or two percent, it is still faithful stewardship provided it springs from "cheerful trust" rather than reluctance or compulsion (2 Corinthians 9:7). Freedom of conscience is a hallmark of the age of grace, allowing the Holy Spirit to guide each individual in their unique walk of faith.

	However, the call to "give all" is often misunderstood as a demand to empty our bank accounts or to live in a state of reckless impoverishment. This is not the teaching of the New Testament. When we speak of Christ giving His all, we are speaking of a comprehensive self-giving that transcends financial currency. Because the Church is a spiritual family and not a tax-collecting nation-state, stewardship extends far beyond the wallet to include our time, our gifts, our tables, and our homes. We are invited into a holistic stewardship where every aspect of our lives is available for the Master’s use. This is what it means to offer ourselves as a "living sacrifice" (Romans 12:1). It is the daily, often unseen, offering of our patience, our energy, and our service for the good of others.

	This brings us to the beauty of "hidden generosity." In a culture that celebrates public philanthropy and large donations, the Bible places a high value on the quiet acts of love that often go unnoticed by the congregation. This includes the faithful care of aging parents, a responsibility that the Apostle Paul treats with the utmost seriousness. He writes, "But if a widow has children or grandchildren, these should learn first of all to put their religion into practice by caring for their own family and so repaying their parents and grandparents, for this is pleasing to God" (1 Timothy 5:4). When a son or daughter spends their resources and time to ensure their elderly parents are dignified and cared for, they are practicing true religion. These acts are rarely recorded on a church ledger, and no tax receipt is issued for them, yet they are acts of worship seen and rewarded by the Father who sees what is done in secret (Matthew 6:4).

	Similarly, the practice of hospitality is a form of giving that opens the door to profound ministry. The New Testament abounds with exhortations to "practice hospitality" (Romans 12:13) and to "offer hospitality to one another without grumbling" (1 Peter 4:9). When we open our homes to a neighbor, share a meal with a struggling family, or provide a bed for a traveling missionary, we are giving of our substance just as significantly as when we place money in an offering plate. We are sharing the shelter God has provided and the food He has supplied. This "table stewardship" breaks down barriers and creates a context for the Gospel to be shared in warmth and love. It is a reminder that our homes are not our castles to defend, but outposts of the Kingdom to be shared.

	Furthermore, we must recognize the immense value of the gift of service. Each believer has been entrusted with unique spiritual gifts, not for their own edification, but for the common good. Peter instructs us, "Each of you should use whatever gift you have received to serve others, as faithful stewards of God’s grace in its various forms" (1 Peter 4:10). When a believer teaches a child, comforts the grieving, repairs a widow’s roof, or serves in the nursery, they are pouring out their life for the body of Christ. They are stewardship in motion. To reduce giving to merely a monetary transaction is to devalue the precious contribution of time and talent that sustains the life of the church. A person may have little money to give, yet their service may be the very glue that holds the community together. In God’s eyes, the hours spent in humble service are a fragrant offering, acceptable and pleasing to Him.

	Finally, "giving all" includes the essential discipline of responsible work and the ethics of contentment. The goal of Christian stewardship is not reckless impoverishment, nor is it the accumulation of wealth for its own sake. Rather, the goal is described beautifully by the Apostle Paul: "And God is able to bless you abundantly, so that in all things at all times, having all that you need, you will abound in every good work" (2 Corinthians 9:8). Notice the balance here: "having all that you need" speaks to our own sufficiency, while "abounding in every good work" speaks to our capacity to help others. To reach this place of balance, believers are called to cultivate contentment, resisting the "snares of craving" that so easily entangle the human heart. Paul warns Timothy that "those who want to get rich fall into temptation and a trap and into many foolish and harmful desires that plunge people into ruin and destruction" (1 Timothy 6:9). In contrast, "godliness with contentment is great gain" (1 Timothy 6:6). When we learn to be content with food and clothing, we liberate resources that would otherwise be consumed by the pursuit of more, allowing them to flow outward to bless the kingdom.

	This perspective transforms our view of the daily grind. We work not merely to survive or to stockpile luxuries, but to position ourselves as channels of God’s provision. Paul instructs the thief who has come to Christ to "steal no longer, but must work, doing something useful with his own hands, that he may have something to share with those in need" (Ephesians 4:28). This dignifies our labor, turning every paycheck into a potential instrument of grace. It means that the mechanic, the teacher, and the accountant are all working with a holy purpose: to provide for their own households so they are not a burden to others, and to generate a surplus that can be used to lift the burdens of the weak. By managing our resources well and living within our means, we ensure that we are ready to respond when God places a need before us.

	This readiness is aided by prayerful planning. Far from being unspiritual, planning is a practical expression of love. When Paul instructed the Corinthians to "set aside a sum of money" on the first day of the week (1 Corinthians 16:2), he was teaching them to be intentional. He did not want them to scramble for a collection when he arrived; he wanted their giving to be a settled decision of the heart. This "dignifies planning," allowing the believer to honor their own financial responsibilities—paying the mortgage and feeding the children—while ensuring they have a designated reservoir for generosity. It takes the emotion and the pressure out of the moment and replaces it with a steady, disciplined faithfulness. It allows us to say "yes" to the Holy Spirit because we have already prepared the way.

	As we conclude this chapter, let us look once more to the Author of our faith. Christ gave all, and in response, we offer our whole lives—not just a fraction of our paycheck. Whether our financial giving is five percent or fifty percent is a matter of proportion and conscience, determined in the secret place of prayer, not a measure of our standing in the Kingdom based on a universally applied percentage of our income. The widow who gave two coins was not a second-rate believer but the exemplar of faith, showing us that God values the depth of our trust more than the height of our contribution. We honor God by stewarding our time, our tables, and our talents, and by working diligently to provide for our own needs so that, from a place of contentment and sufficiency, we may overflow in generosity to others. This is the freedom of the sons and daughters of God, released from the law to love without limits.

	For you know the grace of our Lord Jesus Christ, that though he was rich, yet for your sake he became poor, so that you through his poverty might become rich. — 2 Corinthians 8:9
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Chapter 8: Christ’s Promises of Protection and Provision

	As we learn to walk in the freedom of the New Covenant, releasing our grip on the rigid structures of the law, we often encounter a quiet but persistent voice of fear. The old system of tithing, for all its flaws, provided a sense of control; it was a transaction where we paid our dues and expected God to hold up His end of the bargain by protecting our finances. To step away from that checklist is to step into a life of total dependence on the character of God, and for many, this feels like stepping off a cliff. However, Scripture assures us that we are not stepping into a void, but onto the solid rock of our position in Christ. The Apostle Paul opens his letter to the Ephesians with a doxology that anchors our souls in this new reality: "Praise be to the God and Father of our Lord Jesus Christ, who has blessed us in the heavenly realms with every spiritual blessing in Christ" (Ephesians 1:3). Notice the tense; it is not a promise of future blessings if we perform well, but a declaration of present reality because of who we are. We are "in Christ," a phrase that appears repeatedly throughout the New Testament to describe our permanent union with the Savior.

	This position is the bedrock of our peace. In the administration under Moses, blessings were largely conditional, dependent on the nation’s obedience to the statutes and ordinances. If they obeyed, the rains came; if they disobeyed, the skies were shut up (Deuteronomy 28). But in the present age of the church, our standing is not based on our performance but on the perfect obedience of Jesus. Because we are hidden in Him, we are recipients of the Father’s unceasing favor. This does not mean we will never face hardship, for Jesus plainly told us, "In this world you will have trouble" (John 16:33). But it does mean that our relationship with the Father is secure, and His commitment to provide for us is irrevocable. We do not give money to twist God's arm or to buy fire insurance against calamity; we give because we are already safe, already loved, and already blessed.

	With this theological foundation laid, we can listen to the words of Jesus in the Sermon on the Mount with fresh ears. In Matthew 6, our Lord addresses the universal human anxiety regarding basic needs—food, drink, and clothing. He commands us, "Therefore I tell you, do not worry about your life, what you will eat or drink; or about your body, what you will wear" (Matthew 6:25). This is not a suggestion; it is a loving imperative from the One who knows the frailty of our frames. Jesus invites us to look at the creation around us as a living textbook of God’s providence. He points to the birds of the air, saying, "They do not sow or reap or store away in barns, and yet your heavenly Father feeds them" (Matthew 6:26). It is a profound argument from the lesser to the greater: "Are you not much more valuable than they?" If the Creator attends to the daily menu of a sparrow, which has no eternal soul and bears no image of God, how much more will He attend to the needs of His own children, purchased with the precious blood of His Son?

	The illustration continues with the lilies of the field. Jesus observes that "they do not labor or spin," yet "not even Solomon in all his splendor was dressed like one of these" (Matthew 6:28–29). If God so clothes the grass of the field, which is here today and tomorrow is thrown into the fire, "will he not much more clothe you—you of little faith?" (Matthew 6:30). The phrase "you of little faith" is not a harsh condemnation but a gentle rebuke. It exposes the root of our anxiety: a temporary amnesia regarding the goodness of our Father. When we worry, we are acting like spiritual orphans, as if we have no one to care for us. Jesus contrasts this with the "pagans," or the unbelieving world, who "run after all these things" (Matthew 6:32). The world is driven by a scarcity mindset, a frantic race to accumulate and hoard because they believe they are essentially on their own. But the believer operates under a different reality: "Your heavenly Father knows that you need them" (Matthew 6:32). Our needs are not a surprise to God; they are an opportunity for Him to demonstrate His faithfulness.

	This assurance of provision liberates us to live with open hands. When we are confident that the supply line from heaven is unbroken, we lose the desperate need to cling to every penny. We can be generous not because we are wealthy by the world's standards, but because we are children of the King. This is the logic behind Paul’s triumphant declaration to the Philippians. After thanking them for their financial support, he assures them, "And my God will meet all your needs according to the riches of his glory in Christ Jesus" (Philippians 4:19). Notice the scale of the promise: it is not according to our merit, nor even according to our need, but "according to the riches of his glory." God’s capacity to give is infinite, and He delights in caring for those who trust Him. This promise was written by a man who was often in prison, often hungry, and often in danger, yet Paul could say he had "learned the secret of being content in any and every situation" (Philippians 4:12). His confidence was not in his circumstances, but in the Christ who gave him strength.

	Furthermore, this protection extends beyond mere physical provision to the guardianship of our hearts. In a world of economic instability, market crashes, and job insecurity, the believer possesses a peace that defies logic. Paul describes it as "the peace of God, which transcends all understanding," promising that it will "guard your hearts and your minds in Christ Jesus" (Philippians 4:7). This peace is a sentry, standing watch over our emotions and thoughts, preventing the enemy of fear from gaining a foothold. It is the direct result of bringing our requests to God with thanksgiving. When we bring our financial burdens to the Lord—the mortgage, the tuition, the medical bill—we are transferring the weight of them from our shoulders to His. We are acknowledging that He is the Owner and we are the stewards. If the Owner has unlimited resources and perfect wisdom, the steward can sleep soundly at night, knowing the outcome is in good hands.

	This trust in God’s protection is vividly illustrated in the Old Testament, which serves as a shadow of the substance we now possess. We see it in the life of Elijah, fed by ravens by the brook Kerith (1 Kings 17:4–6) and sustained by a widow whose jar of flour did not run out (1 Kings 17:16). We see it in the manna that fell in the wilderness, providing exactly enough for each day (Exodus 16:18). These accounts remind us that God’s methods of provision are often unconventional and unexpected. He is not limited to our salary or our savings account. He can provide through a gift, a promotion, a discount, a side opportunity, or simply by making our resources last longer than they should, like the shoes of the Israelites that did not wear out during forty years of wandering (Deuteronomy 29:5). Our role is not to dictate the how, but to trust the Who.

	This freedom from worry serves a higher purpose than merely our own comfort; it is the catalyst for a life of dynamic service. When a soldier is on the battlefield, he does not worry about where his next meal will come from or who will pay for his boots; he trusts the government to supply his needs so that he can focus entirely on the mission at hand. In the same way, Paul writes to Timothy, "No one serving as a soldier gets entangled in civilian affairs, but rather tries to please his commanding officer" (2 Timothy 2:4). When we are constantly fretting over our financial security, we become entangled in the cares of this life, rendering us distracted and ineffective in the spiritual battle. But when we rest in Christ’s promise of provision, our mental and emotional energy is liberated to love others. We become free to ask, "Lord, who needs help today?" rather than "Lord, how will I survive today?" The security we have in Christ transforms us from hoarders of resources into channels of blessing, allowing God's provision to flow through us to a hurting world.

	This connection between God's supply and our generosity is explicitly drawn in the Apostle Paul's second letter to the Corinthians. He writes, "And God is able to bless you abundantly, so that in all things at all times, having all that you need, you will abound in every good work" (2 Corinthians 9:8). We must pay close attention to the logic of this verse. God provides "all that we need" (sufficiency) not so we can build bigger barns for ourselves, but so that we can "abound in every good work." The blessing is given with a purpose: to equip us for service. It is similar to a pipe connected to an infinite reservoir where the water is flowing through it to irrigate the field. If the pipe is capped at the end, the flow stops. God is looking for believers who will be open conduits of His grace, trusting that as they pour out for others, the Source will never run dry.

	Furthermore, Scripture makes a beautiful distinction between what is for our consumption and what is for our contribution. Paul continues in the same passage, "Now he who supplies seed to the sower and bread for food will also supply and increase your store of seed and will enlarge the harvest of your righteousness" (2 Corinthians 9:10). Here, God is described as the Supplier of two distinct things: "bread" and "seed." Bread is for our own sustenance; it is the provision for our daily needs, which we eat and enjoy with thanksgiving. Seed, however, is not for eating; it is for sowing. It is the surplus God entrusts to us to invest in His kingdom. A tragedy occurs when a believer cannot tell the difference and consumes their "seed" as if it were "bread," spending on personal luxuries what God intended for ministry. But when we trust the Husbandman, we can sow generously, confident that He will replenish our store of seed for the next season of planting.

	It is important, however, to distinguish this biblical confidence from the distortion of the "prosperity gospel" often heard today. The New Testament does not promise that every believer will be wealthy in the world's eyes, nor does it guarantee a life free from financial struggle. The Apostle Paul knew what it was to be in need as well as what it was to have plenty (Philippians 4:12). The promise is not excess, but sufficiency; it is not luxury, but "daily bread" (Matthew 6:11). In fact, the writer of Hebrews links the promise of provision directly to the command to be content with what we have. He writes, "Keep your lives free from the love of money and be content with what you have, because God has said, 'Never will I leave you; never will I forsake you'" (Hebrews 13:5). The ultimate basis of our security is not a brimming bank account, but the abiding presence of the Living God. Money may take wings and fly away (Proverbs 23:5), but He will never leave us. This promise is the antidote to the love of money, for if we have the Provider, we have everything we truly need.

	This profound sense of security is anchored in the greatest gift God has already given. The Apostle Paul uses an argument of "from the greater to the lesser" in Romans 8:32 to silence our remaining doubts. He asks, "He who did not spare his own Son, but gave him up for us all—how will he not also, along with him, graciously give us all things?" This verse is the bedrock of our confidence. If God has already sacrificed His most precious treasure—His only begotten Son—to save our souls from eternal death, is it rational to think He would begrudge us the bread to keep our bodies alive? If He has handled the impossible problem of our sin, surely He can handle the mundane problem of our bills. The cross stands as the eternal proof that God is for us, not against us, and that His generosity knows no bounds.

	Living in the light of this truth changes the way we view the future. We are no longer slaves to the "what ifs" that plague the human mind—"What if the market crashes? What if I lose my job? What if an emergency strikes?" Instead, we are free to embrace the "seek first" principle that Jesus gave as the conclusion to His teaching on anxiety. He said, "But seek first his kingdom and his righteousness, and all these things will be given to you as well" (Matthew 6:33). This is the divine ordering of life. When we make God’s priorities our priorities—loving His people, spreading His gospel, and serving His church—He takes personal responsibility for our necessities. We look after His interests, and He looks after ours. This is not a contract of the law, where we earn God's favor; it is the privilege of sonship, where we walk in the favor we already possess.

	Therefore, let us cast off the heavy yoke of worry and the rigid crutch of the legalistic tithe. We do not need a law to force us to give, nor do we need a percentage to guarantee our safety. We have something far better: we have a Father who knows what we need before we ask Him. We have a Savior who has promised to be with us to the very end of the age. And we have the Holy Spirit who empowers us to be generous in every season. As we stand on these promises, our giving becomes a joyful declaration of our trust. We give freely, we share openly, and we serve boldly, knowing that underneath are the everlasting arms.

	What, then, shall we say in response to these things? If God is for us, who can be against us? He who did not spare his own Son, but gave him up for us all—how will he not also, along with him, graciously give us all things? — Romans 8:31–32
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Chapter 9: Giving All: Time, Talent, and Resources

	Giving all is an overwhelming concept and will likely create pause before embracing it. Under the administration of Moses, the math was limited; a portion was marked off for God, and the rest was largely left to the discretion of the owner. But under the Lordship of Jesus Christ, the math changes entirely. We are not called to a fractional devotion where we compartmentalize our lives into "God’s part" and "our part." We are invited into a life of total surrender where everything we are and everything we have is swept up into the grand purposes of God. This is not a new law to bind you, but a description of the liberty found when we realize that we belong to Christ, body, soul, and spirit.

	However, before you reach for your checkbook or worry about your bank balance, I want you to pause. The "giving all concept" does not begin with your money. In fact, if we start with money, we have missed the heart of the Gospel entirely. God does not need our currency; He owns the cattle on a thousand hills and the gold in every mine (Psalm 50:10). What He desires is something far more precious and far more personal: He wants you. The wise writer of Proverbs captures the plea of God’s heart when he writes, "My son, give me your heart and let your eyes delight in my ways" (Proverbs 23:26). The starting point of true stewardship is not the offering plate, but the altar of the heart. We begin by giving Him our whole self—our goals, our aspirations, our fears, and our dreams. We say to Him, "Lord, my life is Yours. Use me as You see fit." This is the essence of what the Apostle Paul urged the Romans to do: "Therefore, I urge you, brothers and sisters, in view of God’s mercy, to offer your bodies as a living sacrifice, holy and pleasing to God—this is your true and proper worship" (Romans 12:1).

	Once the heart is surrendered, the first fruit of that surrender is often seen in how we spend our time and how we treat those around us. Long before we consider financial generosity, we are called to a generosity of spirit. This means giving our time to others in kindness, patience, and good deeds. It is finding the time to listen to a friend in trouble, to visit the lonely, or simply to offer a word of encouragement to a weary cashier. This is the practical application of the second greatest commandment, which Jesus said is like the first: "Love your neighbor as yourself" (Matthew 22:39). The Apostle Paul reinforces this, telling the Galatians, "For the entire law is fulfilled in keeping this one command: 'Love your neighbor as yourself'" (Galatians 5:14). When we pour out our time to bless others, we are fulfilling the intent of the law far more perfectly than the Pharisee who scrupulously tithed his garden herbs but ignored the needs of his brother.

	Coupled with this devotion to people is a deep devotion to the study and observance of God’s Word. A heart that has been given to God will naturally hunger for His voice. We give Him all of our attention, prioritizing the Scriptures above the noise of the culture. As we immerse ourselves in the truth of the Bible, our minds are renewed, and our priorities are realigned with heaven’s values. We begin to see the world not as a playground for our amusement, but as a field ready for harvest. This internal transformation is essential because money management is ultimately a reflection of our spiritual condition. If our minds are saturated with the world’s philosophy of accumulation, no amount of tithing will make us generous. But if our minds are saturated with the generosity of Christ found in His Word, our hands will naturally open without resistance.

	It is only after this internal work is done—after the heart is surrendered, the time is dedicated to love, and the mind is renewed by the Word—that we talk about money. When this order is followed, financial giving becomes the natural fruit of our devotion, not the forced root of our righteousness. We must never make the mistake of thinking that writing a check makes us right with God. Righteousness is a gift we receive by faith in Christ alone; giving is simply the overflow of gratitude for that gift. If your heart is right with God, if you are truly loving Him and loving your neighbor, your giving will fall in line with no problem. You will not need a law to force you to help a brother in need; the love of God within you will compel you to do it.

	Conversely, if the heart is not right, no amount of money will ever be adequate. A man can give millions to charity, but if he does not have love, the Apostle Paul says, "I gain nothing" (1 Corinthians 13:3). God looks at the motive behind the gift more than the gift itself. He is not impressed by the size of the donation but by the sincerity of the love that prompted it. This is why Jesus taught us the Golden Rule in the Sermon on the Mount: "So in everything, do to others what you would have them do to you, for this sums up the Law and the Prophets" (Matthew 7:12). When we treat others with the same generosity and care that we desire for ourselves, we are walking in the fullness of God’s will. Our money simply becomes a tool to express that love, a means to an end, rather than an idol to be protected.

	As we prepare to close this book, let us take a moment to look back at the ground we have covered together. We began by acknowledging the sincere but often misguided plea of the modern church for a ten percent tithe, a teaching that has burdened many consciences. We then journeyed into the Scriptures to discover that the examples of Abraham and Jacob were not mandates for a weekly tax, but specific historical events filled with context often ignored. We opened the Law of Moses and found that the biblical tithe was never money, but always food—the crops and livestock of the Holy Land—and that it was part of a complex three-part system designed to support the Levites, fund national festivals, and feed the poor. We saw how the traditions of men, through the modifications of the rabbis and Pharisees, slowly shifted the focus from the land to the ledger, creating a burden that the New Testament church never endorsed. Finally, we have seen that the apostles did not command a fixed percentage but invited us into the higher and holier adventure of Spirit-led generosity.

	For some of you reading these words, this journey has been a breath of fresh air, a liberation from years of guilt and obligation. But for others,  this message may feel unsettling. When you have been taught for decades that the tithe is the only mechanism that secures God’s blessing and prevents the "devourer" from attacking your finances, letting go of that rule can feel terrifying. It is possible to be so accustomed to the confinement of the law that the freedom of grace feels like a threat. It is like a prisoner who has lived in a cell for so long that when the door is finally thrown open and the guard announces, "You are free to go," the prisoner remains voluntarily on his bunk. The open door represents the unknown. The cell, though confining, represents safety and predictability. To walk out requires a step of faith that he has forgotten how to take.

	I want to encourage you today that it is safe to walk through the door. You are not leaving the protection of God; you are leaving the unauthorized restrictions of men to walk in the sunshine of God’s true grace. The fear that says, "If I don't write that ten percent check, God will stop providing for me," is a fear born of a transactional view of God. It imagines God as a vending machine who dispenses blessings only when the correct coin is inserted. But as we have learned, God is our Father, not a vendor. His provision is based on His character and His promises in Christ, not on our adherence to an ancient tithe code. You can trust Him. You can trust that the Holy Spirit is a competent guide who will lead you in your giving just as He leads you in your prayer life and your service. You do not need the training wheels of the law forever; you were made to ride in the freedom of the Spirit.

	So, how do you begin to walk in this new liberty? Start with prayer. Before you pay your bills or plan your budget next month, sit down with the Lord and simply ask, "Father, everything I have is Yours. How do You want me to use these resources this month to bring You glory?" Listen for His leading. For some of you, the Spirit might prompt you to give exactly what you have been giving, but now you will do it with a heart of joy rather than a spirit of obligation. For others, He may lead you to divert some of those funds to a specific need—a struggling neighbor, a missionary, or a local charity—that you previously ignored because you felt all your giving had to go to the general fund. And for some, He may challenge you to give far more than ten percent, breaking the ceiling of the tithe to release a flood of generosity that you never thought possible. The method is not the point; the relationship is the point.

	As you take these first steps, be patient with yourself. It takes time to deprogram the mind from years of legalistic teaching. You may feel twinges of guilt or phantom pains of fear. When those moments come, replace the lie with the truth of Scripture. Remind yourself of Galatians 5:1: "It is for freedom that Christ has set us free. Stand firm, then, and do not let yourselves be burdened again by a yoke of slavery." Read the words of Paul in 2 Corinthians 9 again, soaking in the promise that God loves a cheerful giver, not a fearful payer. Talk to your spouse or a trusted friend about this new perspective, praying together for the courage to trust God with your finances in a new and living way. As you practice listening to the Spirit, your confidence will grow, and you will find that the joy of giving voluntarily far outweighs the satisfaction of merely meeting a quota.

	As you move forward in this new way of living, do not be surprised if you find that grace demands far more of you than the law ever did. This is the paradox of the Kingdom. The law demanded a tithe and left the rest to you; grace captures the heart and asks for everything, yet it does so in a way that feels like freedom rather than drudgery. When you truly understand that you are a seward of God’s property, you will find opportunities to give that you never noticed before. You will see the single mother struggling with her groceries in line ahead of you, and the Spirit will whisper, "Pay for it." You will see the young couple in your church trying to make ends meet, and you will feel the urge to slip an anonymous gift into their hands. You will see the missionary letter and feel a fire in your bones to support the spread of the Gospel. These promptings are the evidence of a heart that is alive to God. They are evidence of love in action—a life totally available to be used by the Master at a moment's notice.

	Let this book be an invitation to step out of the shadows of fear and into the marvelous light of trusting God. Do not let money be the master of your life any longer. Do not let it be the source of your security or the measure of your righteousness. Instead, let it be exactly what God intended it to be: a tool. It is a temporary resource to be used for eternal purposes. We are passing through this world, and we cannot take our bank accounts with us, but we can send them ahead by investing in people and in the Kingdom. As the famous missionary Jim Elliot once said, "He is no fool who gives what he cannot keep to gain what he cannot lose." We are trading the temporary comfort of hoarding for the eternal joy of giving.

	So, I encourage you to walk boldly in your freedom. If you belong to a church that preaches the strict requirement of the tithe, do not become bitter or divisive. Love your pastors and your leaders, for they often teach what they have been taught, usually with the best of intentions. You can quietly and joyfully practice grace giving without making a scene. If you feel the need to address the difference of doctrinal understanding, see Appendix C for a biblically sound process. However you decide to proceed, let your life be the testimony. Let your radiant generosity be the proof that the Spirit is a better motivator than the law ever was. And if you are in a position of leadership, I humbly ask you to consider the freedom of the flock. Consider trusting the Holy Spirit to move the hearts of your people rather than relying on the crutch of the Old Testament statutes. You may find that when you treat God’s people like sons and daughters of grace, they will rise to the occasion with a generosity that astounds you.

	My prayer for you, dear reader, is that you would experience the deep peace that comes from a life surrendered to Christ. May you know the joy of waking up every morning with a "giving all heart"—a heart that says, "Lord, my time is Yours, my talents are Yours, and my resources are Yours. Spend me however You wish." In this surrender, you will find the true "abundant life" that Jesus promised. It is a life unencumbered by the chains of legalism, free from the anxiety of scarcity, and overflowing with the love of the Father. May your giving be a sweet aroma to God, a blessing to your neighbor, and a testimony to the world of the incomparable grace of our Lord Jesus Christ.

	May the God of peace, who through the blood of the eternal covenant brought back from the dead our Lord Jesus, that great Shepherd of the sheep, equip you with everything good for doing his will, and may he work in us what is pleasing to him, through Jesus Christ, to whom be glory for ever and ever. Amen. — Hebrews 13:20–21
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	Appendix A: The True Cost of the Old Covenant

	 




	A Comprehensive Analysis of Israel’s Financial and Religious Obligations

	Modern ecclesiastical teaching often simplifies the financial life of an Old Testament saint into a single, manageable concept called the tithe. This simplification serves a convenient purpose for current fundraising, but it fails to survive historical scrutiny. To assert that a Christian today should pay ten percent of their income because that is what Israel did is a gross historical inaccuracy. The life of an Israelite living under the Mosaic Law, and later under the intensified traditions of the Second Temple era, was governed by a staggering system of taxation, sacrificial costs, harvest restrictions, and civic duties. To understand why the Church Age believer is not under this system, one must first appreciate the sheer weight of the yoke that has been removed.

	Part I: The Theocratic Framework

	Before listing the expenses, we must define the economy. Israel was a Theocracy. God was not merely their spiritual head; He was their King, Governor, and Landlord. The foundational economic reality of Ancient Israel was that no individual truly owned their property. According to Leviticus 25:23, God declared that the land must not be sold permanently because the land is His and the people reside there as foreigners and strangers.

	The tithes and offerings were not merely gifts; they were the rent paid to the Divine Landlord under the covenant they agreed to. Furthermore, the Tribe of Levi and the House of Aaron were constitutionally forbidden from receiving a land allocation according to Numbers 18:20. Instead, they served as the bureaucracy, the priesthood, the health inspectors, and the judicial system. The tithe was the national tax revenue used to fund this government.

	Part II: The Agricultural Taxes and Stacked Tithes

	The common misconception is that an Israelite gave ten percent and kept ninety percent. In reality, the tithe was a plural concept consisting of mandatory deductions from the harvest.

	The first deduction was the First Tithe, or Ma’aser Rishon. As commanded in Numbers 18:21 and Leviticus 27:30-32, this obligation required ten percent of all agricultural produce and livestock. The recipient of this tax was the Tribe of Levi. Since the Levites were the civil servants and temple workers, this was essentially the salary for the government workforce. Originally, this applied strictly to the fruit of the seed and the fruit of the tree and herds. It was not a tax on the wages of carpenters, fishermen, merchants or others who earned income outside of the agrarian economy. However, by the late Second Temple period, the pressure from the religious elite, specifically the Sanhedrin Council resulted in modifications to God’s Law. The Sanhedrin were a council of elders that served as the supreme religious, judicial, and legislative body and used their authority to expand the tithing requirement to include monetary income from all vocations.

	The second deduction was the Festival Tithe, or Ma’aser Sheni. Found in Deuteronomy 14:22-26, this obligation was a second ten percent taken from the remaining harvest after the first tithe was removed. This tithe was unique because it was consumed by the tither, but it consisted of restricted funds. The family was required to travel to Jerusalem for the three mandatory feasts of Passover, Pentecost, and Tabernacles. These funds were mandated for food, wine, strong drink, and lodging during the festivals. It acted as a divinely enforced savings account to stimulate the economy of Jerusalem and ensure national unity. If the produce was too heavy to carry, they could sell it for silver, travel to Jerusalem, and buy consumables there, but the money had to be spent on the festival.

	The third deduction was the Poor Tithe, or Ma’aser Ani. Commanded in Deuteronomy 14:28-29, this was a third ten percent portion occurring every third and sixth year of the seven-year Sabbatical cycle. Originally, this tithe was stacked on top of the other two, but the Sanhedren modified the requirement so this replaced the Festival Tithe in years three and six. It was a local tax that stayed in the town storehouses to feed the Levite, the foreigner, the fatherless, and the widow. It was the nation's social security and welfare program. When averaged over the seven-year cycle, the Israelite was not paying ten percent. They were paying the First Tithe, the Festival Tithe, and the Poor Tithe, which created a total annual religious tax base of 20 to 30 percent (20-23.3% averaged annually) depending on the modified law beginning during the Second Temple era.

	Part III: The Hidden Harvest Costs

	Beyond the specific percentages, the Law mandated that a farmer could not harvest his entire field. These were off-the-top losses of income mandated by the Law to support the poor.

	The first of these laws concerned the Corners of the Field, or Pe’ah. According to Leviticus 19:9, farmers were forbidden from harvesting the corners or edges of their fields. The Mishnah later debated exactly how large the corner had to be, but essentially, a portion of the crop was legally untouchable by the owner. Similarly, Leviticus 19:9-10 established the law of Gleanings, or Leket. If a stalk of grain or a grape fell to the ground during harvest, the owner was forbidden from picking it up because it belonged to the poor. Furthermore, Deuteronomy 24:19 established the law of the Forgotten Sheaf, or Shikhechah. If a farmer bundled his grain and forgot a sheaf in the field, he was forbidden from turning back to get it. It was now the property of the stranger and the widow.

	Before the tithe was even calculated, the first of the crop had to be given. The Firstfruits, or Bikkurim, were the very first distinct fruits brought to the Temple in a basket as described in Deuteronomy 26. Additionally, the Great Heave Offering, or Terumah Gedolah, was given directly to the priest per Numbers 18:12. While the Torah did not specify an amount, the Rabbis later designated that a generous eye gave one-fortieth, while a stingy eye gave one-sixtieth. Finally, the greatest agricultural cost was the Sabbatical Year, or Shemittah. Leviticus 25:1-7 mandated that every seventh year, all farming ceased. There was to be no sowing, no pruning, and no harvesting for profit. This represented a one hundred percent loss of agricultural income for one year out of every seven, requiring massive saving and faith.

	Part IV: Temple Fees, National Sacrifices, and Personal Redemption

	The costs listed above were predictable annual events tied to the harvest. However, the life of an Israelite also incurred transactional fees for simply existing, having children, and funding the national worship of Yahweh. These costs evolved significantly from the time of Moses to the time of Jesus, becoming increasingly burdensome as the traditions of the elders superseded the original intent of the Law.

	The Evolution and Purpose of the Temple Tax

	The most famous of these fees was the Temple Tax, or Machatzit HaShekel. While the Jews of the First Century viewed this as an annual obligation, the original Law of Moses framed it quite differently. Based on Exodus 30:11-16, this collection was strictly linked to the taking of a census. God commanded that when a census was taken, every male twenty years and older had to pay a half-shekel as a ransom for his soul to the Lord, lest a plague come upon them during the numbering. This was originally a protection offering connected to numbering the army, not a recurring annual maintenance fee. Scriptural history indicates that these censuses were irregular and infrequent events, often separated by decades or even centuries. Therefore, for much of Israel's early history, this half-shekel payment was a rare event.

	However, by the time of the Second Temple, the religious leadership realized that a voluntary offering system was insufficient to maintain the massive infrastructure of the Temple complex. Beginning in the days of Nehemiah, and codified over the following centuries, the Jewish Elders transformed this occasional ransom into a mandatory, annual operating tax for every adult male. It is crucial to understand why this tax became mandatory; it funded the National Sacrificial System. The individual Israelite was not only responsible for his own sins but was financially responsible for the nation’s standing with God. Numbers 28 and 29 mandated a relentless schedule of communal offerings that the priests performed on behalf of the people. This included the Daily Sacrifices consisting of two lambs offered every single day, one in the morning and one in the evening. On top of this daily requirement, the Sabbath Sacrifices demanded two additional lambs. The cost increased significantly during the Monthly Sacrifices at the New Moon, where the altar required two bulls, one ram, seven lambs, and a goat. Finally, the Festival Sacrifices during Passover, Pentecost, and Tabernacles saw the priests offering scores of bulls, rams, and lambs, alongside vast quantities of fine flour, oil, and wine.

	The annual Half-Shekel tax was the method by which the common man footed the bill for this ceaseless river of blood and grain. By the time of Jesus, this tax was strictly enforced. The priests demanded payment in the Tyrian Shekel due to its high silver purity of ninety-four percent, rejecting Roman currency which contained graven images of Caesar. Since most people carried Roman denarii, Greek drachmas, or local copper coins, they were forced to use the Money Changers set up in the Court of the Gentiles. These changers charged a surcharge called the kalbon, typically ranging from four to eight percent just to exchange the money to pay the tax. This effectively added a transaction fee on top of the tax itself, resulting in the commercialization of worship that enraged Jesus.

	The Redemption of the Firstborn

	Beyond the taxes for himself and the nation, a father faced significant costs regarding his children. This law was rooted in the Exodus narrative. Because God spared the firstborn of Israel during the tenth plague in Egypt, He declared that all firstborns belonged to Him. Numbers 18:15-16 stated that every firstborn son was holy to the Lord. Since God did not accept human sacrifice, the father was legally obligated to redeem, or buy back, his son from the priesthood. The price was set at five shekels of silver. In the economic context of the first century, five shekels was roughly equivalent to twenty days of wages for a common laborer. For a young couple starting a family, paying nearly a month's wages simply to secure the legal standing of their infant son was a massive financial hurdle.

	The Redemption of Animals

	The law of the firstborn extended to the barnyard, creating a complex and costly set of rules depending on whether the animal was clean or unclean. For clean animals, such as oxen, sheep, and goats, redemption was not an option. Numbers 18:17 is explicit that the firstborn of these animals could not be bought back. They were holy. They had to be brought to the Temple and sacrificed; their blood was sprinkled on the altar and their fat burned. The meat went to the priests. This meant that a rancher lost one hundred percent of the potential profit from the firstborn male of every cow, ewe, or doe in his herd. He raised the animal, fed it, and cared for it, only to hand it over entirely to the priesthood.

	For unclean animals, specifically the donkey, the law was even more specific. The donkey was a critical beast of burden, the pickup truck of ancient Israel, yet it was ceremonially unclean. Exodus 13:13 established a binary choice for the owner. The first option was to redeem the donkey by purchasing a lamb and sacrificing it in the donkey's place. The second option was grim. If the owner could not afford a lamb or chose not to redeem the donkey, he was commanded to break the donkey's neck. He was forbidden from keeping the donkey for free. The Law required that a life be paid for a life; if a redeeming lamb did not die, the donkey had to die. There was no loophole that allowed an Israelite to profit from the firstborn without a cost being paid.

	Part V: The Sacrificial System and the Cost of Devotion

	Under the Law, the financial relationship with God extended beyond taxes and harvest quotas into the realm of personal behavior and piety. This system was divided into mandatory sacrifices for sin and voluntary offerings of devotion. Both, however, required significant capital.

	Mandatory Reconciliation

	Under the Law, an apology was insufficient; reconciliation cost money. If a man accidentally misappropriated holy property, such as eating food dedicated to priests, or violated the property rights of a neighbor, he owed a Guilt Offering, or Asham, as described in Leviticus 5:14-19. He had to purchase a ram without defect, which was an expensive, mature animal. Furthermore, he had to pay full restitution for the damage plus a twenty percent penalty. Similarly, for unintentional sins or ceremonial uncleanness, the Law required a Sin Offering, or Chattat, per Leviticus 4. Depending on one’s social status, this required a bull, a male goat, a female goat, or for the poor, two turtledoves. This meant that even natural biological processes, such as recovering from childbirth or being healed from a skin condition, resulted in a mandatory financial expense at the Temple.

	Voluntary Devotion and Total Surrender

	Beyond the mandatory, there were offerings of worship. While these were freewill, the social and religious pressure to participate was immense. The most costly was the Burnt Offering, or Olah. Described in Leviticus 1, this was an act of complete surrender and atonement. A bull, sheep, goat, or bird was slaughtered and entirely consumed by fire. Unlike other sacrifices where the priest or the worshiper ate a portion of the meat, the Burnt Offering was a total financial loss for the worshiper. It symbolized holding nothing back from God. Often accompanying the animal sacrifices was the Grain Offering, or Minchah. This offering required fine flour, high-quality oil, and frankincense. While less expensive than a bull, it represented the fruit of man's labor and was a regular expense for the faithful.

	For those seeking fellowship or thanksgiving, there was the Peace Offering, or Zevah Shelamim. A farmer grateful for a harvest might bring an ox or sheep. The fat was burned for God, the priest received the breast and right thigh as his wage. The priest’s share, specifically the breast meat, was presented as a Wave Offering, or Tenufah, a ritual motion symbolizing that the food was offered to God and then released back to the priesthood. The rest was eaten by the family in a celebratory meal near the Temple. While joyous, it was a voluntary removal of a productive asset from the herd to express gratitude.

	The Weight of Vows

	Finally, the Israelite faced the financial weight of the Vow, or Neder. Deuteronomy 23:21-23 explains that while a man was not obligated to make a vow, once the words crossed his lips, they became a legally binding debt to God. These were almost always conditional "if-then" propositions made during times of distress. For example, a merchant fearing a storm at sea might pray asking the Lord to bring his ship safely to port, pledging fifty silver shekels to the Temple in return. If the ship arrived safely, the merchant could not simply offer a prayer of thanks; he was now legally indebted to the Temple treasury for the fifty shekels. If he failed to pay, it was considered a sin. Similarly, a father with a sick child might vow to offer a ram if the child recovered. The moment the fever broke, the cost of the ram was debited from his flock. The priests even maintained a specific valuation table found in Leviticus 27 which assigned a currency value to human beings based on age and gender if a person was vowed to the Lord's service but redeemed with money. Thus, the religious life of an Israelite was a constant flow of resources, where every sin, every celebration, and every answered prayer carried a tangible price tag.

	Part VI: Civil and Roman Taxation

	In the First Century, the Jewish people were effectively double-taxed. They paid to Jerusalem under God's Law and to Rome under Caesar's Law. By the Second Temple era, Jewish law mandated that anyone residing in a city for thirty days became a citizen obligated to the Kuppah, or Community Charity Fund. This was a weekly collection enforced by the community leaders to provide food for the local poor. It was not voluntary; it was a municipal tax.

	Simultaneously, Rome exacted the Tribute. The Tributum Soli was a land tax on the harvest, often taking ten to twelve percent of grain and twenty percent of fruit and wine directly. The Tributum Capitis was a Poll Tax or Head Tax of a denarius per year paid by every adult male simply for the privilege of living in the Empire. Finally, Roman Tax Farmers set up toll booths at district borders to collect Customs and Tolls, or Portoria. Merchants paid two to five percent of the value of their goods just to transport them.

	Part VII: Jesus and the Corrupted Principle

	When modern church leaders defend the ten percent tithe, they often argue that they are adhering to the Biblical Principle. However, a close examination of the Gospels reveals that the rigorous, monetary-focused enforcement of tithing was a hallmark of the corrupt religious system that Jesus explicitly rebuked. The church today is not modeling the Mosaic Law; it is inadvertently modeling the modifications of the Elders, also known as the Oral Traditions of the Pharisees.

	Jesus critiqued the expansion of the tax base in Matthew 23:23. He announced woe to the scribes and Pharisees for paying tithe of mint, anise, and cummin while neglecting justice, mercy, and faith. Under Moses, the tithe was agricultural food for the Levites. By the time of Jesus, the Scribes had expanded the Law to include the tiniest kitchen herbs, turning a provision for the priesthood into an obsessive, legalistic burden. The modern parallel is striking. Just as the Pharisees expanded the tithe from crops and herds to mint and cumin, modern leaders have expanded it from crops and herds to wages, bonuses, gifts, and gross income.

	Jesus also attacked the loophole of Corban in Mark 7:11-13. The Pharisees allowed a man to declare his assets Corban, or dedicated to the Temple. By doing so, he protected that money from being used to care for his aging parents. Jesus accused them of making the word of God of no effect through tradition. When modern preachers pressure families to pay their tithe before paying their rent or feeding their children, they are resurrecting the spirit of Corban by prioritizing the institution's treasury over the clear biblical command to care for one’s own household (1 Timothy 5:8).

	Furthermore, Jesus warned in Mark 12:40 to beware of the Scribes who devour widows' houses. Immediately following this warning, Jesus observes the widow putting her two mites into the treasury. While often preached as a commendable act, in the context of His preceding sentence, it is a tragic indictment of a religious system that would take the last two copper coins from a destitute woman. The Temple, which possessed millions in gold, should have been giving to her via the poor tithe, not taking from her.

	Finally, Jesus spoke of heavy burdens in Matthew 23:4. He noted that the leaders bind heavy burdens, hard to bear, and lay them on men’s shoulders. The Scribes were experts at creating fences around the Law to ensure the Law wasn't broken, but these fences became heavier than the Law itself. The modern insistence on a mandatory ten percent monetary tithe is a fence built by man. It is a heavy burden placed on the necks of believers who are struggling in an economy vastly different from agrarian Israel.

	Summary

	The financial life of an Israelite was costly, complex, and tied to a Theocratic land contract. To equate this system with the modern practice of giving ten percent of a paycheck is to ignore the Firstfruit, the Festival Tithe, the Poor Tithe, the Temple Tax, the Sabbatical Year, and the other financial obligations caused by life’s unavoidable events. The Israelite paid roughly forty to fifty percent of their production in combined religious and civil taxes. They did this to maintain a physical nation and a Levitical priesthood. The Church, however, is a spiritual body. We have no Levitical priesthood to support, for Christ is our High Priest. We have no physical Temple to maintain, for we are the Temple. We are not under the curse of the Law, but under the freedom of Grace. To cherry-pick one ten percent rule while ignoring the rest of the covenanted obligations is to follow the hermeneutics of the Pharisees, not the teachings of the Apostles.
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	Appendix B: The New Covenant Reality

	 


Life After the Rending of the Veil

	If the Old Covenant was characterized by shadows, the New Covenant is characterized by substance according to Colossians 2:17. The writer of Hebrews makes it undeniably clear that the Old Covenant is obsolete, aging, and ready to vanish away. Yet, many modern churches attempt to stitch the veil back together, dragging believers back under a Levitical system that Christ fulfilled and abolished. To understand the freedom of the Christian, we must contrast their status with that of the Israelite. The Israelite was a servant in God’s house; the Christian is a son and an heir. The servant is paid wages and taxed; the son owns the estate and manages it. The following contrasts demonstrate how the work of Christ has radically altered our financial and spiritual relationship with God.

	Part I: The Theocratic Framework vs. The Kingdom of God

	Israel’s economy under the Old Covenant was based on a specific plot of real estate called Canaan. Their wealth was tied to the land, and their tithes were rent paid to the Divine Landlord. In the New Covenant, there is no direct comparison because the Church has no Holy Land on earth. The New Testament believer is described as a sojourner and pilgrim in 1 Peter 2:11. Our citizenship is in heaven, and we are not promised physical wealth or land in exchange for obedience; rather, we are promised spiritual blessings in heavenly places. Since we have no promised land on earth to pay rent on, the theological basis for the tithe as rent is dissolved. We are not tenants paying a landlord; we are body parts of the Owner.

	Part II: The Stacked Tithes vs. Grace Giving

	Under the Old Covenant, the Israelite paid the Levitical Tithe, the Festival Tithe, and the Poor Tithe. This was law, not love, and it was exacted by force of curse (Deuteronomy 28:15ff). In the New Covenant, there is no fixed percentage. The standard is actually higher than the Old, but it is qualitative, not quantitative. We do not give ten percent to God and keep ninety percent. We acknowledge that one hundred percent belongs to God, and we are stewards of it all.

	

	The method of New Covenant giving is rooted in freewill. 2 Corinthians 9:7 instructs each one to give as he purposes in his heart, not grudgingly or of necessity, for God loves a cheerful giver. The Greek word for necessity is anagke, meaning under compulsion or by force. Mandatory tithing is giving of necessity, which Paul explicitly forbids. Furthermore, giving is proportional. 1 Corinthians 16:2 suggests laying aside something as one may prosper. Those who prosper more, give more. For a wealthy Christian, ten percent might be stingy, while for a poor Christian, ten percent might be oppressive. Finally, we give as a response to grace. We give not to get a blessing, but because we have the blessing of Christ.

	Part III: The Hidden Costs vs. The Law of Love

	Farmers under the Law were legally prohibited from harvesting the corners of their fields to feed the poor. This was legislation. In the New Covenant, there is no legislation regarding our gross versus net income. The principle of the corners of the field is transfigured into the Law of Love. 1 John 3:17 asks how the love of God can abide in a man who sees his brother in need and shuts up his heart from him. The practice of the early church in Acts was not to leave corners of their bank accounts but to sell assets to meet specific needs. This was spontaneous and organic, driven by the Holy Spirit, not by a rabbinical calculation of field geometry.

	Part IV: The Priesthood and Temple vs. The Body of Christ

	The tithe of the Old Covenant supported a specific caste of men, the Levites, who could not own land. The Half-Shekel tax maintained a physical building. In the New Covenant, we have no Levitical Priesthood to support. Every believer is a priest according to 1 Peter 2:9, having direct access to the Throne of Grace. We do not pay men to approach God for us. While the New Testament does teach financial support for elders and pastors, it changes the metaphor from taxation to wages. 1 Timothy 5:18 says the laborer is worthy of his wages. We support pastors because they work, not because they are a special spiritual caste entitled to the tithe. Furthermore, we are the Temple. God does not dwell in temples made with hands. Therefore, there is no biblical command to tithe to the storehouse to pay the electric bill. We give to facilitate ministry, not to maintain a Holy Place, because the Holy Place is the human heart.

	Part V: The Sacrificial System vs. The Finished Work

	Every sin under the Old Covenant had a price tag. Reconciliation required the purchase of a bull, goat, or lamb. Forgiveness was an ongoing financial drain. In the New Covenant, there is no comparison. This is the most glorious distinction. Hebrews 10:11-14 explains that the Old priests stood daily offering the same sacrifices which could never take away sins. But Christ, after He had offered one sacrifice for sins forever, sat down. To suggest that a believer must pay money to open the windows of heaven or to remove a curse is blasphemy. It suggests that Christ’s payment was insufficient. The windows of heaven were opened at the Cross, and every spiritual blessing was poured out. There is no Guilt Offering for the Christian; there is only confession and restoration, free of charge.

	Similarly, under the Old Covenant, a father had to pay five shekels to buy back his firstborn son from God. In the New Covenant, we do not redeem our children with silver or gold. We were redeemed with the precious blood of Christ. We dedicate our children to the Lord, but we owe no money to the church to secure their standing or safety.
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	Appendix C: Dealing with False Teaching in the Church



	



	Correcting the Corruption

	If the distinction between the Old and New Covenants is so clear, why do so many churches persist in teaching the Old Testament tithe as a binding requirement? The answer is often pragmatism because it pays the bills, or simply tradition. However, when a leader teaches that a Christian is under a curse for not tithing or that their financial standing with God depends on a percentage, they are preaching Galatianism. They are adding works to grace and rebuilding the veil. This is not merely a preference or a denominational distinctiveness. It is a corruption of the Gospel of Grace. As such, it must be addressed with the seriousness that the Apostle Paul applied to the Judaizers in Galatians.

	The Protocol for Correction

	If you find yourself in a congregation where the leadership is aggressively teaching mandatory tithing, placing believers under the Mosaic curse, or manipulating the flock with Old Covenant fear, you have a biblical obligation to act. We must not be contentious, but we must contend for the faith. This process follows the wisdom of Matthew 18 and Titus 3.

	Phase 1: Private Examination and Preparation

	Before you speak, you must be sure. Check the fruit of the ministry to see if this is a one-time error in wording or if it is systemic. Ask yourself if they are devouring widows' houses or equating money with spirituality. You must prepare the case by putting aside emotions and focusing on Scripture. Have your comparison lists ready and know the difference between the Levitical Tithe and New Testament giving. Finally, check your heart. Galatians 6:1 warns us to restore others in a spirit of gentleness. Your goal is not to win an argument; it is to restore the purity of the Gospel and liberate the leadership from legalism.

	Phase 2: Private Confrontation

	Matthew 18:15 instructs us to go and tell a brother his fault between you and him alone. Schedule a private meeting with the pastor or elder teaching this doctrine. Do not do this in the lobby or via email. Your approach should be one of love and concern, expressing that you are troubled by teaching that contradicts the New Testament. Ask to look at the Scriptures together. Give them the benefit of the doubt, as they may simply be parroting what they were taught in seminary without thinking it through. If they hear you and repent, you have gained your brother.

	Phase 3: Escalation with Witnesses

	If the private meeting results in stubbornness, defensiveness, or doubling down on the curse of Malachi, you must return as instructed in Matthew 18:16. Take with you one or two more witnesses so that every word may be established. These witnesses should be mature, biblically literate members of the congregation, perhaps other elders or respected members who also see the error. The message is that you are concerned that teaching the Law as binding on the Church is a serious doctrinal error that confuses the flock and diminishes the work of Christ. You are asking them to study this and correct the teaching.

	Phase 4: Telling it to the Church

	If he refuses to hear them, Matthew 18:17 says to tell it to the church. This is the most difficult step and is rarely reached in modern denominational structures because the hierarchy often protects the leader. However, in a biblical ecclesiology, the congregation is the final court of arbitration. If a leader persists in teaching that God’s love and blessing are conditional upon financial payment, they are a heretic in the technical sense of being divisive. Titus 3:10-11 instructs us to reject a divisive man after the first and second admonition, knowing that such a person is warped and sinning. At this stage, if the leadership refuses to align with the New Covenant, the action for the layperson may be to leave. You cannot remain under authority that fundamentally misrepresents the nature of the Covenant you are in.

	Phase 5: Separation

	Romans 16:17 urges brethren to note those who cause divisions and offenses contrary to the doctrine learned, and to avoid them. Teaching mandatory tithing causes division between those who can pay and those who cannot, and it creates stumbling blocks for the poor. If the church will not correct the leadership, you must remove yourself and your family from that influence. To stay and support such a ministry financially is to participate in the rebuilding of the walls of Jericho. Furthermore, it is safe to assume that if your pastor teaches the tithe as binding, he has the approval of his board of elders or whatever leadership and accountability structure your church uses. Therefore, the prudent solution may be to avoid the conflict entirely, leave quietly, and seek a fellowship that teaches the truth of New Covenant freedom in Christ.

	Summary: The Dangers of Syncretism

	Attempting to mix the Old Covenant Law with the New Covenant Grace does not produce balanced Christianity; it produces a toxic hybrid that Paul calls another gospel. When the church adopts the Old Covenant financial structure, it inevitably adopts Old Covenant dynamics. The Pastor becomes a Priest who must be paid to facilitate worship. The Building becomes a Temple that requires a tax to maintain. The Worship becomes Transactional where we pay God so He will bless us. This system minimizes the Cross. It implies that Jesus paid for our souls, but our financial well-being must still be purchased with a tithe of our income.

	The New Covenant believer is free. We give generously, hilariously, and sacrificially, not because we are afraid of the devourer, but because we are in love with the Provider. We do not give to get; we give because we have already received. Any leader who uses the pulpit to threaten the sheep with the crook of the Law, rather than feeding them with the bread of Grace, is a hireling. They must be confronted, corrected, and if they refuse to repent, they must be marked as false teachers who are merchandising the House of God. As Galatians 5:1 commands, stand fast therefore in the liberty by which Christ has made us free, and do not be entangled again with a yoke of bondage. May the Lord provide the wisdom and words for you to use in your unique circumstances in choosing to confront and correct or to simply avoid.
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